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Geliebte Brüder und Schweftern in Chrijto KEju! 

Was Chrijtus einjt nach Luf.14 gejagt hat: „So jemand zu mir 
fommt und haft nicht feinen Vater, Mutter, Weib, . . . der fann nicht 
mein Nünger fein”, das gilt noch heute. Chrijius mill nämlich damit 
fo viel fagen: Wer feine Verwandten und Freunde und fein Leben fo 
Viebhat, daß er mich lieber verleugnen, als diefe verlieren mag, ein 
folcher fann mein Sünger nicht fein. Hieraus fehen wir, ein gläubiger 
Chrift muß auch bereit fein, mit Chrijto und für ihn in den Tod zu 
gehen. Wo diefer Sinn noch nicht in einem Herzen herrfcht, da herrfcht 
auch noch nicht der wahre Glaube. Diefer ijt nicht ein leerer Gedanfe; 
fängt ein Menfch an, wahrhaft an Chriftim zu glauben, Chriftum als 
feinen Seligmader lebendig zu erfennen, fo nimmt auch die Liebe Chrifti 
das Herz alfo ein, daß ein folcher Menjch Ehre, Luft und Gut der Welt, 
ja fein eigenes Blut und Leben gegen Chrijtum nichts achtet. Deutlich 
fehen wir dies an dem teuren Blutzeugen Stephanus und an allen heiliz 
gen Märtyrern; Ddiefe waren auch feine andern Menfchen als wir; 
allein der Glaube an Ehriftum hat fie zu fo großen, unerfchrodenen Bez 
fennern gemacht, die fich freudig für Chrijti Ehre unter Todesmartern 
opferten. Gottes Wort, wenn e3 von Herzen aufgenommen mird, macht 
noch heute folche mutige, ftarfe, eifrige, alles verleugnende Herzen. Yn 
der Verfolgung entftehen nicht erft jolche Chrijten, fondern da offenbart 
fih nur die große, alles übertwindende Kraft ihres Glaubens. 

Sugerlich Scheint oft gar fein Unterfchied ziifchen einem gläubigen 
Ehriften und einem Unglaubigen zu fein; beide effen und trinfen, 
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fchlafen und wachen, arbeiten und ruben. Wher in den Herzen liegt 
der Unterfchied; da leuchtet und lebt nämlich bei dem Chriiten Chrijtus 
und nichts als Chrijtus, bon dem er fich durch feine Kreatur fcheiden 


laffen will. 
ES glänzet der Ehriften inwendiges Leben, 


Obgleich fie von außen die Sonne verbrannt. 

Was ihnen der König des Himmels gegeben, 

Sft feinem als ihnen nur felber befannt. 

Sn leiblihen Sachen, im Schlafen und Wadıen, 

Sieht man fie vor andern nichts Sonderlich’s machen, 
Nur daß fie die Torheit der Weltluft verlachen. 


Doc innerlich find fie aus göttlihem Stamme, 
Geboren aus Gott durch fein mächtiges Wort. 
8 Lodert in ihnen die hHimmlifche Flamme, 
Entzündet von oben, genähret von Dort. 

Sie ftehen in Leiden, fie bleiben in Freuden, 
Sie jcheinen ertötet den äußeren Sinnen 

Und führen das Leben des Glaubens von innen. 


Wollte ich nun einen jeden unter uns fragen: Bijt du denn auch 
bereit, mit Chrifto in den Tod zu gehen? twas würden da wohl viele 
antivorten, wenn fie aufrichtiq fein wollten? Wer achtet jein Leben 
nidts gegen Chrijtum? Gibt e3 nicht viele, die um Chrifti willen nicht 
den geringiten Spott der Welt auf jich nehmen wollen, die Chrijtum 
verleugnen, wenn die Welt jie nur fauer anjieht? Gibt es nicht viele, 
die um Chrijti willen fich faum ein geringes Vergnügen der Welt ver- 
fagen, die um Chrifti willen faum eine Eitelfeit verleugnen fönnen? 
Sch bitte euch, o Zuhörer, fagt mir, was würdet ihr, die ihr jekt in fo 
ruhiger Zeit fo oft Chrijtum verleugnet, wohl in der Zeit der Verfolgung 
tun, wo ihr mit Chrifto in den Tod gehen folltet? Wiirdet ihr dann 
nicht auch bon dem Evangelium abfallen? 

&3 gibt leider nicht wenige, die Chrijto deswegen nicht nachfolgen 
und fich deswegen nicht zu ihm halten wollen, weil fie fiirdten, dadurd 
im Zeitlichen zurücdgzufommen. Unzählige würden aud gern Chriften 
werden, wenn fie nicht jähen, daß ein Chrift im Srdifden oft etwas 
fahren laffen und andern nadftehen muß. Aber o tie töricht handeln 
foldel Um an dem Zeitlichen nichts zu verlieren, Laffen fie lieber etwige 
Güter fahren. Um die Erde zu genießen, fchlagen fie lieber den Himmel 
in die Schanze. Doc) davon weiter zu reden, gibt ung unfer heutiges 
Evangelium die bejte Gelegenheit. 


Text: Marf. 8, 1—9. 
Sn dem verlefenen Evangelium finden wir eine große VBolflsmenge 
darum in Not und Mangel geraten, weil jie Chrifto in die Wüfte gefolgt 
Maren, um auf jein feligmachendes Wort zu hören. Wir hören aber 


auch zugleich, wie Chriftus ihrer in der Not gedenft und fie mit dem 
Notdürftigiten wunderbar verforgt. Lat uns hiernach betrachten: 
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Wie töricht 8 fei, Chrifto deswegen nicht nachzufolgen, weil man 
fürchtet, dann im Zeitlihen etwas zu verlieren. 
&3 ift dies töricht, 

1. weil EChriftus ja ewige Güter austeilt, die 
den geringen irdifhen VBerluft reihlid er- 
legen; 

2. weil Chrijtus uns aud im Xeibliden mit dem 
Notwmendigen verforgt. 


de 


Was wir in unjerm heutigen Evangelium hören, dak diejenigen, 
welche Chrijto in die Wüfte nachfolgten, fein Wort zu hören, darüber in 
nicht geringe Not famen, das gefchieht noch heute. CS tft wahr, meine 
Lieben, wer hier in der Welt Chrifto nachfolgen und fich zu ihm Halten, 
nach jeinem heiligen Wort glauben und leben mill, der muß fich darauf 
gefaßt machen, manches dabei im Zeitlichen zu verlieren. Wer ein 
Chrijt fein will, fann freilich nicht mehr jo Tag und Nacht danach trach- 
ten, reich zu werden, er muß fich vielmehr vor aller ängitlichen, irdifchen 
Sorge und bor aller Anhänglichfeit des Herzens an das Zeitliche forg= 
fältig hüten. Die Welt gebraucht ohne alles Bedenken alle möglichen 
Mittel, ihr Fortfommen zu fihern und ihr Vermögen zu vermehren; 
ein Chrijt hingegen muß um des Getviffens tmillen viele Mittel und 
Wege, jich etwas zu ertverben, ausfdlagen. Cin Chrijt muß oft, um 
Ehriftum und feinen Glauben nicht zu verleugnen, die Gunft vieler ver- 
fcherzen, die ihm oft für fein irdifches Fortfommen viele Dienjte hätten 
leijten fonnen. Cin Chrift bleibt daher in feinen Bermögensumftänden 
in der Regel meit Hinter den Kindern diefer Welt zurüd, die, weil fie 
nicht nach Gottes Wort fragen, alles aufbieten, ihren Wohlitand zu 
heben. Weil man nun fieht, daß e3 die Chriften im Beitliden meijtens 
nicht weit bringen, jo halt man fie gemeiniglich für Toren, und man 
mag in ihren Orden nicht treten. 

Aber hier follen mir bedenfen: Chriftus ijt nicht gefommen, ein 
weltliches Reich zu jtiften, fondern ein viel befjeres, biel größeres und 
höheres. Chrijtus ijt nicht gefommen, uns bon den zeitlichen Leiden 
diefes Lebens zu erlöfen, fondern von den rechten Leiden, von den ewigen 
übeln, nämlich von der Sünde, von Gottes Zorn und Ungnade, vom 
Tode, bon der Holle und der ewigen Verdammnis. Chriitus ift nicht 
gefommen, uns nur bon den mancherlei Mühjfeligfeiten diefes Lebens, 
fondern aus den größten und höchiten Nöten unferer unfterbliden Seelen 
zu erretten. Chriftus ift nicht gefommen, uns irdijde, zeitliche Güter, 
fondern mehr, nämlich ewige Güter, zu bringen. Er bietet uns in 
feinem teuren Evangelium den Reichtum an, den fein Rojt freffen fann, 
da die Diebe nicht nach graben, der nicht mit der Zeit vergeht und nicht 
bertvittert oder bermodert, der, weit entfernt, daß wir ihn im Tode ver- 
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Yieren follten, gerade dann, wenn die ganze Welt vor uns jchiwindet, 
ung bleibt in alle Gmwigfeit. Chrijtus hat uns nämlich nichts Geringeres 
erworben als Gottes Gnade, Vergebung der Sünden, ewige Gerechtigfeit 
und eiwiges Leben. Er ift gefommen, unfern Seelen hier einen Frieden 
zu fchenfen, den die Welt uns nimmermehr geben fann, und dort die 
pollfommene Geligfett. 

Wir dürfen ung daher gar nicht wundern, wenn diejenigen, Die 
bier Chrijto nadhfolgen und in feinem Reich unter ihm Leben, vielen Zett= 
lichen Leiden unterworfen find und oft Mangel haben an den Dingen 
diefer Welt. Chriftt Reich befteht nicht in Effen und Trinken, nicht in 
zeitlichen Rreuden, fondern in Gerechtigfeit, Friede und Freude im Heili- 
gen Geift. Chriftt Reich tft nicht dazu da, daß twir nicht mehr weinen 
follten in diefer Welt, fondern damit einjt dort alle Tränen der Erdenz 
not bon unfern Augen ewig abgemwifcht werden. Wir miijjen vielmehr 
duch viel Trübfal ins Reich Gottes eingehen. Die Fünger Chrifti 
gehen Hin und weinen und tragen edlen Samen und fommen einft vor 
Gott und bringen ihre Garben. Mit Tränen faen fie hier, mit Freuden 
aber ernten fie einft Dort. Won ihnen heißt es in der Offenbarung: 
„Sie find fommen aus großer Trübfal und Haben ihre Slleider ges 
twajchen und Haben ihre Kleider hell gemacht im Blut des Lammes.” Gie 
miijjen hier dem Ebenbilde des Sohnes Gottes im Leiden gleich werden; 
dort aber jollen und werden fie ihm gleich fein in der Herrlichkeit. Daz 
ber fprieht St. Sohannes: „Meine Lieben, wir find nun Gottes Kinder, 
und ijt noch nicht erjchienen, ‘was wir fein werden. Wir twijfen aber, 
wenn e3 erfdeinen wird, daß mir ihm gleich fein werden; denn vir 
werden ihn fehen, mie er ijt.“ 

Sit es daher nicht töricht, darum Chrifto nicht nachzufolgen, weil 
denjenigen, Der fich zu Chrijto halt, hier noch manche Schwere und harte 
Schläge treffen, und er im Zeitlichen etwas verliert? Sit es nicht 
töricht? Denn was fchadet’s, wenn man um Chrifti willen hier eine 
furze Zeit zwar arm bleibt, aber dort ewig reich wird; wenn man um 
Chrijti willen Hier zwar ein Bettler ijt, aber dort in Gottes Neich einit 
ein König wird; wenn man um Chrifti willen es hier star nicht dahin 
bringt, fich ein Häuslein in dtefer Welt zu bauen, aber dort in die ewigen 
Wohnungen Gottes aufgenommen wird? Wir alle halten doch den für 
einen Toren, der, um Heute nicht einen Grofchen zu verlieren, Lieber 
taufend Taler ausfchlägt, die er morgen gewiß erlangen fann; fo müffen 
wir ja den für einen biel größeren Toren halten, der Lieber die ewigen 
Güter des Evangeliums ausfchlägt, ehe er einen Abbruch am Zeitlichen 
leiden möchte. 

Aber gibt es nicht ungablig viele folder Toren? Kurz find die 
Leiden diejer Zeit, aber ewig find die Leiden, bon denen Chriftus uns 
erloft Hat; tie töricht handelt nun der, welcher, um den furzen zeit- 
lichen Leiden zu entgehen, Chrifti Befreiung von den ewigen Leiden 
nicht achtet und diefe lieber itbernehmen will! Um Ehrifti willen muß 
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man oft bteler Menjchen Gunft verlieren; aber was fchadet’s, wenn 
man Hingegen durch Chriftum Gottes Gunst erlangt? Und ift diefe 
nicht mehr wert als aller Menfchen Freundihaft? At es alfo nicht 
überaus töricht, darum Chrifto nicht nachgufolgen, weil man um Chrifti 
willen der Welt Spott und Hohn tragen muß, da doch Chriftus ung 
wahre und elvige Ehre bringt, duch ihn unfere Namen mit Ehren in 
das Buch des Lebens eingetragen und wir als auserwählte Minder des 
Allerhöchiten ewig geehrt werden follen? Was Hülfe es uns, wenn 
auch Chrijtus dazu gefommen wäre, uns aller Welt Reichtum, Luft und 
Ehre zu verjchaffen, da ja dann alle folche ung von ihm gefchenkte Herr- 
lichkeit im Tode aufhörte und uns gerade dann verließe und uns feinen 
Treoft gabe? Ein folder Heiland wäre nicht wert, ein Heiland zu 
beißen; denn je wohler e3 uns in diefer Welt geht, defto fehwerer wird 
uns das Sterben, durch lauter gute Tage würde uns Chrijten das 
Sceiden bon diefer Welt nur fchiverer gemacht werden. Sit der alfo 
nicht ein großer Tor, der fich während feines ganzen Lebens wenig oder 
gar nicht um Chriftum und jein Gnadenreich Fiimmert, fi während 
feines ganzen Lebens abmüht und abjorgt, nur um Zeitliches zu ge- 
ipinnen, und endlich fich Hinlegt und jtirbt und als ein Sünder, der das 
Himmelreich verachtet hat, vor Gottes Richterjtuhl erjcheint? 

D jo erfennt doch eure Torheit, die ihr Chrijto nicht in die Wiijte 
folgen twollt, weil ihr euch vor dem Mangel am Bettlichen fiirchtet, der 
da entitehen fonnte! Warum fürchtet ihr euch nicht vielmehr, die ewigen 
Segnungen zu berlieren, welche Chrijtus mit feinem teuren Cbangeltum 
austeilt? Sind diefe nicht vollfommen Erfaß für den geringen Mangel? 
Shr haltet die Chrijten für Toren, die fo viel fchöne Zeit auf das Hören 
und Lefen des Wortes Gottes, auf das Gebet und auf Werfe der Liebe 
verivenden, die auch bon dem Wenigen, twas jie haben, gern dagu bet- 
tragen, daß Predigt und Gottesdienjt, Schule und Kirche erhalten wer- 
den fonne. Ihr haltet die Chrijten für Toren, die fich aus Gerwifjen- 
haftiafeit jo viel entgehen lafjen, wodurch fie etwas gewinnen könnten. 
Aber twiffet: die Toren feid ihr. Das Zeitliche gewinnt ihr, twietwohl 
auch nicht immer troß eures Trachten3; aber das Ctwige verjcherzt ihr. 
Sn der Beit fucht ihr furze Freude, und dafür ertwählt ihr ewiges Leid. 
D erwacht aus eurem füßen Traum! Denft an die Todesftunde; da 
feid ihr ohne Chriftum unausfprehlich arm, und hättet ihr gubor die 
ganze Welt gewonnen; aber habt ihr Chrijtum, fo feid ihr etvig reich, 
ftiirbet ihr auch fo arm, daß man von eurer Hinterlaffenfdjaft auch die 
Koften eures Sarges nicht decden fonnte. 


2. 

Doch, meine Zuhörer, Chrijto deswegen nicht nachzufolgen, meil 
man fürchtet, dann im Beitlichen etwas zu verlieren, ijt nicht nur darum 
fo töricht, weil Chriftus ja ewige Güter austeilt, um tvelcher willen mir 
den geringen irdifden BVerluft leicht vergeifen fonnen, fondern auch 
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zweitens darum, teil Chrijtus aud) im Leiblichen uns mit dem Motz 
twendigen berforgt. Darauf meift uns das ganze heutige Evans 
gelium hin. 

Das Volf folgte Chrijto in die Wüfte, um fein Wort zu hören. 
Darüber fam e3 in große Mot; es fchien, al3 hätte eS fich durch fein 
Predigthdren unborfichtig in die augenfcheinlihe Gefahr gejtiirgt zu 
verfhmachten, und niemand, felbft SEjus nicht, hätte daran gedacht. 
Wher gerade KEfus mar es, dem die Not guerft zu Herzen ging. . Er 
tief die Stinger zu fich und fprach: „Mich jammert des Volf3; denn jie 
haben nun drei Tage bet mir beharret und haben nichts zu efjen; und 
wenn ich fie ungegeffen von mir heim liege gehen, würden fie auf 
dem Wege verfehmacdhten; denn”, heißt e3, ,etliche waren von ferne 
fommen.“ Geine Sünger anttworteten ihm: „Woher nehmen wir Brot 
bie in der Wüfte, daß mir fie fättigen?” Doch jebt, da niemand Rat 
wußte, fchaffte Chriftus Rat und fpeilte mit fieben Broten und menig 
Fifchlein wunderbar die ganze verfammelte Menge, die aus 4000 Men- 
fden beitand, die Weiber und Kinder ungerechnet. 

Wie fic) Chrijtus hier gegen die verhält, die ihm nachgefolgt waren, 
damit gibt er ung ein Bild, wie er fich zu allen Zeiten verhalten wolle. 
Ehriftus führt die an ihn glauben, wohl erit in eine Wiifte, das Heit, 
in folche Verhältniffe, wo oft Not und Mangel entiteht, und two es 
fcheint, als denfe Chrijtus nicht an ihre leiblichen Bedürfnifje, aber es 
feheint nur fo. Chrijtus denft wohl daran, und e3 jammert ihn, wenn 
er feine Chrijten in Not fieht, und er bejchließt, ihnen zu helfen, noch 
ehe fie ihn darum bitten, wie eS Jef. 65 beißt: „Ehe fie rufen, twill ich 
antworten; wenn fie noch reden, twill ich hören.“ Chriftus Handelt mit 
den Seinen tie ein Vater und eine Mutter mit ihren Kindern. Diefe 
berfagen ihnen in Krankheit auch manches, was ihnen fchadlich fein 
fonnte; aber follten jie fie darum berfchmachten lafjen? Ach nein, eher 
wollten fie lieber felbjt Hunger fterben. So verfagt Chriftus auch den 
Geinigen, die ja auch, folange jte im fiindliden Fleijch twallen, noch 
nicht völlig genefen find, manches; aber ehe fie Chriftus verderben lafjen 
follte, müßten alle Steine fich in Brot verwandeln. Daher fpricht David 
im 37. Pjfalm: „Sch bin jung getwefen und alt worden und habe nod 
nie gefehen den Gerechten verlajfen oder feinen Samen nach) Brot 
gehen.” Chrijtus hat die unausiprechliche Liebe gegen uns beiviefen, 
daß er für uns den Himmel verlaffen hat und in den Tod am Kreuz 
gegangen it; es ift darum gang unmöglich, daß Chriftus das Große, 
das Unendliche getan und uns gefchenft habe und das Kleine, das Ge- 
ringe, nämlich diefes armen Lebens Nahrung und Notdurft, uns ver- 
jagen follte. Nein, nein, lieber Chrift! Sit deine Not auch oft groß, 
fo denfe an das Wort Chrijtt: „Mich jammert des Volks“, und fei gez 
wif, jo ift auch Chrijtus gegen deine Not gefinnt; wenn niemand an 
Dich denkt, fo denft er doch an dich. 

Aber hierbei denft vielleicht mancher: Ya, wenn Chrijtus immer 
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fo bet mir wäre, tie er bei dem Bolfe in der Wüfte mar, fo tvollte ich 
wohl nicht jorgen, ich weiß, daß ihm nichts zu fchwer ift, daß er aus 
nichts ettvag, aus wenigem vieles machen fann; aber jest hat er aufz 
gehört, Wunder zu tun, jebt müffen mir felbft fehen, wie wir ung 
Nahrung, Kleidung und Wohnung verfhaffen. — Wäre das, meine 
Lieben, twirflich fo, fo wäre unfer Los überaus traurig. Aber nein, 
nein; Chrijtus hat jein Megierz, Vater» und Verforgeramt nicht niederz 
gelegt; er tut noch heute dasjelbe Wunder, das er in der Witfte tat, um 
die Seinen zu berforgen. Mit Erjtaunen lefen wir wohl, dak Chrijtus 
bon jteben Broten abbriht und immer wieder abbricht, bis 4000 ge= 
fattigt find; fie gehren die Brote nicht auf, ja, es bleiben fieben Körbe 
Brocken noch übrig. Wher laßt uns nur unfere Mugen öffnen, wenn wir 
über Feld, Ader und Wiejen gehen, gefchieht da nicht ohne Aufhören 
alljährlich dasjelbe Wunder? Wenn ung jebt jemand ein Stüdchen 
Erde in die Hand gabe, aus welcher Brot, Wein und Honig herborz 
quollen, wie würden wir ftaunen! Aber was ift eg anders, was jeder 
Frühling, Sommer und Herbit uns zeigt? Ouillt nicht vor unfern 
Augen alljahrlich Brot, Wein und Honig aus dem erdenen und fandigen 
Boden? Sa, Ipricht man, das ijt alles Natur! Aber, Lieber Menich, 
ware eS Naturfraft, warum gibt es denn Orte und Beiten, mo die Natur 
dieje Kräfte nicht zeigt, wo der Keim entweder verfault oder der Halm 
und die Whre noch verichmachtet und verdirbt und Teurung und Hungers- 
not entiteht? Warum hat denn die Natur, wenn es allein in ihr liegt, 
nicht entiweder nie ausgejeßt oder einmal auf dem ganzen Erdboden ihre 
Frucht verfagt? Warum tit die Arbeit der Natur beinahe fechstaufend 
Sabre nun regelmäßig fortgegangen und der Haushalt de3 ganzen Menz 
fdengefchlechts ift bejtanden? Nein, nicht die Natur, die in fich felbft 
gar feine Kraft hat, fondern Gott ijt es, der mit feiner Wunderfraft 
die tote Erde fruchtbar macht und die große Wüfte der Natur alljähr- 
lich in einen mohlgededten Tifch verwandelt, an welchem er, der große 
Hauspater, alle jeine Millionen Tifchgäfte: Pflanzen, Tiere und Men- 
chen, nährt und fättigt. Durch die fleinen Wunder, die uns in den 
Gpangelien erzählt werden, will uns Gott aufmerffam machen auf die 
großen, unaufhörlihen; er will uns hinführen zu feinen täglichen 
Wundern in der ganzen, weiten Welt. 

Darum, mer Chrifto nachfolgt, der laffe nur alle ängitliche Gorge 
um Nahrung und Notdurft diefes Lebens fahren. Chrijtus tit ftets 
bei ihm in der großen Wiifte diefer Erde; eher müßte Chriftus von 
feinem himmlifchen Thron fteigen, und feine Regierung aufgeben, ehe 
auch nur der geringjte und Gebrechlichite feiner Chrijten Hungers fterben 
und verderben follte. Mlle Felder, alle Wiefen, alle Gärten, der ganze 
Schoß der fruchtbaren Erde ift Chrifti Eigentum; mwas aber Chrijtus 
hat, das gehört auch den Chrijten, darum dürfen, follen und miiffen fie 
glauben, daß Chriftus aus feinem großen Vorrat ihnen ganz gemwik 
enigitens fo biel darreichen werde, als fie bedürfen. it es nötig, fo 
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macht Chrijtus aus dem Wenigen, was fie haben, viel durch fetnen 
wunderbaren Segen, oder aus nichts etwas durch feine unendliche Kraft. 
Der ärmite Chrijt fann daher forglos in die Zukunft Schauen, denn er 
fieht auf Chriftt milde und reiche Hand, während der reichite Weltmenfch 
feinen Tag ficher ijt, ob er nicht morgen alles iverde verloren haben und 
verderben müffen. Der ärmite Chrijt, der auch nicht eine Handbreit 
Erde befikt, weiß es, daß gewiß irgendivo, vielleicht in weiter gerne 
auf eines reihen Mannes Weer, jebt fein Brot, fein Wein und alles 
reift, was er in dem nädjiten Jahre bedürfen wird. — 63 bleibt daher 
ewig wahr: „Das Wenige, das ein Gerechter hat, ijt bejler denn das 
große Gut vieler Gottlofen. Der Segen des HErrn macht reich ohne 
Mühe. Niemand lebet davon, daß er viele Güter hat.” 

D mie töricht ijt es daher, darum Chrijto nicht nachzufolgen, teil 
man fürchtet, Dann im Zeitlichen etwas zu verlieren! Denn was der 
Ehrift braucht, das gibt ihm fein Heiland geivif. Was mill fich aber 
ein Menfch mehr wünfdhen? Wie viele haben jchon diefen Wunich ge- 
heat: Hätten wir nur immer fo viel, wie wir bedürfen! — Werde ein 
Chrijt, folge Ehrifto, höre fein Wort und halte dich im Glauben daran, 
fo ift diefer Wunfch dir erfüllt, fo fannit du getroft dich täglich zur Ruhe 
legen, weißt du auch nicht, woher morgen das Nötige fommen joll. 
Deines Heilandes Güte und Wundermacht tft alle Morgen neu; fein 
Yuge wacht, wenn du jchläfit, und wenn die irdifche Sonne über dir 
wieder aufgeht, fo geht auch die unsichtbare Sonne des Gegens und der 
Gnade dir auf, die deinem Mangel hilft und dich nie, nie verläßt. O fo 
laßt uns denn getrojt Chrifto folgen! Wo er ijt, da tft qut fein, auch 
in der Witjte. Amen. 


af 


Sermon on John 6, 63b. 


“The words that I speak unto you, they are spirit and they are 
life.” In these words the Savior tells us that His Word is a living 
word. In a certain sense this may also be said of man’s word. Every 
word which issues from our lips suggests some thought in the minds 
of our hearers. A good word suggests good, an evil word suggests 
evil thoughts. Would that we might always be more conscious of 
this fact and never permit an unclean word to come from our lips! 
We should be most careful about our words when in the presence 
of children. There is no telling what evil effects may be produced 
by an evil word in the mind of an inexperienced child. Nor does 
the evil effect necessarily stop here; that word may be passed on 
from one to another until no one can measure its far-reaching evil 
consequences. It is like throwing a stone into a lake: the ripples 
caused thereby will not stop until they have gone from shore to shore. 

But man’s word is a living word only inasmuch as it brings 
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suggestions to the minds of living human beings and prompts them 
to act on these suggestions. That, as we shall see, is not what 
Christ means when He speaks of His Word as being a living word, 
although, that, too, is included. 

That Christ’s Word is a living word is a fact little understood 
outside of the Lutheran Church. The Roman Catholie Church has 
but little use for Christ’s Word, the word of the Pope being all- 
sufficient to its members. Nor has the Reformed Church, with its 
manifold offshoots, ever fully grasped the idea that the Word of 
God is a living word. They may speak of the Bible as being inspired, 
and even claim infallibility for it, but the thought that God’s Word 
is a living word seems to have remained foreign to them to this day. 
Their conception seems to be that the Bible is but a historical record 
of what has come to pass in the kingdom of God and that it affects 
us as any other book of a like character would. What has been said 
of man’s word describes very accurately their conceptions of the 
efficacy of God’s Word: they hold that it suggests religious thoughts 
in man’s heart, and that man must then, by his own power, with the 
aid of the Spirit, take action on those thoughts. He must then in 
spirit raise himself up into the heavens and get Christ down, as it 
were. It is because they do not understand that Christ’s Word is 
a living word that they hold revivals and endeavor to arouse religious 
feelings and incite to action by their special methods and by the 
soul-stirring eloquence of some renowned revivalist. They do not 
understand that reviving power is found in the sacred Word as such, 
— something, they imagine, must be added to make it effective. 

Over against these erroneous conceptions of the efficacy of God’s 
Word, the Lutheran Church has always held that the Word of God 
is a living word, that it has life in itself and imparts life to the 
spiritually dead regardless of anything that man may add to it. We 
believe that every sermon is a revival sermon if it contains the Word 
of God. We, therefore, believe that our business in converting souls 
consists in bringing them the Word, and we firmly believe and trust 
that the living Word of God will do the rest. The sower’s business 
is to plant a living seed in the ground, and he knows that that seed 
of itself will sprout and grow up, and that he can do nothing to 
make it grow. We believe that the Word of God is just such a living 
seed which has its own living sprout within itself. Our business, 
therefore, is to plant the Word, i.e., preach and teach it to man; 
all the rest we leave and must leave to the Word itself. To convince 
ourselves anew that this is the only correct Biblical view, I shall 
with the aid of the Holy Spirit speak to you to-day on the subject : — 


THE WORD OF GOD A LIVING WORD, 


Because 
1. It creates life; 2. It sustains life; 3, It transforms life. 
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The Word of God is a living word because it creates life. This 
is a fact which stands out so prominently in the writings of the 
Holy Scriptures that it is hard to understand why it is so little 
noticed. The life-creating power of the Word is first seen in the 
spoken Word at the time of ereation. God created the world, not 
a dead world, but a world full of life, and motion, and activity. 
Now, by what means did God impart life to dead matter and make 
it bring forth and sustain the diversified plant-life, as we now behold 
it in the herbs and grasses, the flowers and the trees? Whence the 
power that brought into being and set in motion the great celestial 
bodies such as the sun, the moon, and the stars? All this was done 
by His spoken Word. When God said, “Let there be light,” there 
was light; “Let the earth bring forth,” and it did bring forth. 
When Christ, in the days of His earthly sojourn here on earth, said 
to the sick, “Be whole,” they were whole; to the blind, “See,” they 
did see; to the deaf, “Hear,” they did hear; to the dead, “Arise,” 
they did arise. 

Now if the Bible is God’s Word, as we firmly believe, why should 
the written Word be less powerful than the spoken Word? We, 
therefore, believe that the written Word is not a mere historical 
record, telling us what God has done for us; not a mere text-book 
of moral precepts, telling us how we ought to live and what we 
ought to do and what we ought not to do; but we believe that it 
is a living Word endued with power fully to accomplish its purpose. 
Now the purpose of the written Word is, indeed, not to bring life 
into inanimate matter, its real and final purpose is stated in these 
words of St. Paul: “And that from a child thou hast known the 
Holy Scriptures, which are able to make thee wise unto salvation 
through faith which is in Christ Jesus.” 

But before this final purpose of the Scriptures, the salvation 
of man’s soul, can be attained, a new spiritual life must be en- 
gendered in the natural man. Man is by nature dead in trespasses 
and sin. His nature is not partially, but wholly corrupt. Christ, 
therefore, did not say to Nicodemus: Except a man be reformed, 
but He said: “Except a man be born again.” The old man is not 
to be reformed, his power is to be destroyed, because he is utterly 
worthless. Now in our days there is much talk about this new 
birth, or this new creation in the Christian world. You cannot 
proceed very far in the discussion of any religious topic without 
calling forth the phrase, “Yes, ye must be born again.” But aside 
from the fact that so many have no true notion as to what con- 
stitutes the new birth, they do not know by what means the new 
birth is effected. If they did, they would employ these means instead 
of resorting to other things. 
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Now which is the true, the one and only means of regeneration ? 
Hear the text: “The words that I speak unto you, they are spirit 
and they are life.” It is the property of every living thing to impart 
life and multiply. Nine times this fact is stated in the record of 
ereation. I shall quote only the eleventh verse of the first chapter of 
the book of Genesis, where we read: “And God said, Let the earth 
bring forth grass, the herb yielding seed, and the fruit-tree yielding 
fruit after his kind, whose seed is in itself, upon the earth: and 
it was so.” Now if the Word of Christ is a living word, then it 
also has the property of creating and imparting life. His spoken 
words did, indeed, impart life to the dead, as we have seen; why, 
then, should His written words not do the same? The only difference 
is that His written words were never intended to impart bodily, but 
only spiritual life. Preach the Word of Christ, the Gospel, to the 
spiritually dead, and they will become alive. The Gospel of Jesus 
Christ, which is a power of God unto salvation, will do it, and it 
alone will do it. Hence Peter writes: “Being born again, not of 
corruptible seed, but of incorruptible, by the Word of God, which 
liveth and abideth forever.” 

But did not Christ say to Nicodemus: “Except a man be born 
again of water and of the Spirit, he cannot enter into the kingdom 
of God”? Do not these words refer to Holy Baptism? And does 
not also St. Paul refer to Baptism as the “water of regeneration” ? 
It is true, Baptism is indeed a means of regeneration; that, however, 
does not contradict the former statement that the Gospel, the Word 
of Christ, is the only means of regeneration, but supports and 
confirms it. We need but ask, Why is it that Baptism effects the 
new birth? And the answer must be given, Because the water of 
Baptism is comprehended in God’s command and connected with 
God’s Word. Do we not, when baptizing with water, speak these 
words of our Lord and Savior Jesus Christ: “I baptize thee in the 
name of the Father and of the Son and of the Holy Ghost”? And 
is it not due to the living power of these words that Baptism does 
such great things? Surely, no one will claim such an effect for the 
water when separated from the Word. 

Thus we cannot fail to see that the spiritually dead are raised 
up and quickened by the living and life-giving Word of Christ. 
He and he alone has the Word of life. “The words that I speak 
unto you, they are spirit and they are life.” 

Would that this fact were better known and understood! Then 
there would be less talk about introducing new methods into the 
Church for the conversion of souls. Then the people would cease 
paying large sums of money for evangelists after the Billy Sunday 
type. Then they would simply demand from their pastors that they 
preach to them the Word of Christ and nothing but His Word. 
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But the Word of Christ is proved to be a living word also by 
the fact that it sustains the life which it has created. 

This is another reason why we are so often and so urgently 
admonished by the holy writers to make a diligent use of the Word. 
“Search the Scriptures,” “Blessed are they that hear the Word of 
God and keep it,” “Desire the sincere milk of the Word that ye may 
grow thereby,” — these are only a few of many similar expressions 
found in the Holy Scriptures. 

Perhaps it will help us to grasp the meaning of this important 
truth all the better if we again compare the Word of God with 
a seed. Scripture itself often speaks of the Word as being a seed. 
Think only of the parable of the sower. When the living seed is 
planted in the ground, of itself it sprouts and produces a new plant, 
as we have already heard. Now the life of that new plant must 
be sustained and developed by proper food and nutriment. Without 
light and warmth and moisture and a soil containing plenty of 
available plant food, the new plant must soon wither and die. 

When the seed of God’s Word is planted in the heart of man, 
it creates, as we have seen, a new life; the new man comes into 
being. But if this new plant is to live and develop, it must receive 
the proper nutriment. God has made provision for the growth of 
this spiritual plant no less than for natural plants. There is such 
an abundance of spiritual plant food in God’s kingdom that this 
new plant need not wither and die. If only this food be properly 
administered, the life of that new plant in us will not only be sus- 
tained, but it will grow and become strong. There are, indeed, 
many weak and sickly plants in God’s kingdom, 7. e., there are many 
weak and half-starved Christians in the Church; but that is not due 
to a scareity of food, but rather to the fact that so many fail to 
partake of the food as often and as plentifully as they could and 
should. 

Now what is the proper food for the new man? It is the living 
Word of Christ. “The words that I speak unto you, they are spirit 
and they are life” Here, however, is one point in which the Word 
of Christ differs from a natural seed; the life of a plant produced 
by a natural seed must be sustained and developed by food taken 
from other sources, but the seed of the Word eontains within itself 
all the food necessary to sustain and develop the new spiritual life. 
If you are a Christian, if you have been born again and made a new 
creature, then that new man in you, as Scripture terms it, must be 
properly nourished. Give him plenty of food; do not let him starve. 
Feed him the sincere milk of the Word that he may grow thereby. 
Let him partake often and plentifully of the heavenly Manna. Let 
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the Word of Christ dwell in you richly. Let us take it not sparingly, 
but fare sumptuously on it all the days of our life. Read your Bible 
daily, let the Word of the Lord be more precious unto you than 
gold and much fine gold, and sweeter to your taste than honey and 
the honeycomb. Come to the house of the Lord. Seek not excuses 
for staying away, but try to overcome all obstacles which would 
hinder you. Present-day conditions sometimes make it necessary for 
the laborer to work on Sunday; but if all Christian laborers would 
be more generally imbued with the desire to go to church on Sunday, 
these conditions might, yea, would be improved. Let no one, without 
having a valid excuse, neglect to hear the Lord when He would speak 
to him from the pulpit. Let us all learn to say with Samuel: “Speak, 
O Lord; Thy servant heareth.” And let the Christian hearers of 
the Word see to it that only such men be permitted to occupy their 
pulpits who speak the Word of the Lord. Let them drive out of 
their pulpits such as only seek to entertain by telling silly jokes 
and stories or talk only on secular subjects, on science and art, 
politics and history. Such sermons, however excellent in other re- 
spects, contain no food for your souls. Of such sermons it may be 
said that they do the Christian no good and the devil no harm. 
It is because so many sermons of this character are delivered from 
the pulpits in our day and time that the spiritual plants cannot 
thrive. It is because they do not partake as freely and plentifully 
ot God’s Word as they could and should, that there are so many weak 
and lean and half-starved Christians in the churches to-day; and 
it is this that has induced men to invent new ways and methods 
to prop up these weaklings. But what these weaklings need is not 
props of human inventions, but the good, wholesome, nourishing food, 
the life-sustaining Word of Christ, z. e., the Gospel. Hear the Gospel, 
read the Gospel, study the Gospel, take to heart the Gospel, and that 
Gospel will do the rest. It will make strong the weak, fat the lean, 
and develop Christian heroes after the fashion of St. Paul, who could 
say: “I can do all things through Christ, which strengtheneth me.” 


3. 


Christ’s Word is a living word because it transforms, 7. e., 
changes, our human life. 

The Christian’s life is far from being perfect. Some passages 
of Seripture touching upon this point are grossly misunderstood by 
many. Some argue that because the Law demands a perfect life, 
the Christian must be able to attain to perfection. But to argue 
thus is not only poor logic, but contrary to the teachings of many 
clear Bible-passages. John says: “If we say that we have no sin, 
we deceive ourselves, and the truth is not in us.” Again and again 
we hear the complaints of the saints because of the imperfection of 
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their Christian lives. Scripture tells us of only One who could 
challenge the world and say: “Which of you convinceth me of sin?” 
Again some become confused by the construction placed upon pas- 
sages like the following one: “Whosoever is born of God doth not 
commit sin; for his seed remaineth in him: and he cannot sin, 
because he is born of God.” 1John 3,9. Now, these people forget 
that the Christian, considered as a person, consists of two natures, 
the old and the new. The new nature which is born of God can 
indeed not sin, but because of the contention of the flesh against 
the spirit which is constantly taking place in the Christian person, 
the Christian’s life is far from being perfect and free from sin. 
Luther, therefore, says of the Christians: “We daily sin much and 
indeed deserve nothing but punishment.” 

But in spite of this imperfection, which is yet noticeable in 
the life of every true Christian, there is, nevertheless, a great dif- 
ference between the life of the Christian and that of the unbeliever. 
The unbeliever is a servant of sin, the Christian battles against it; 
the former loves sin, the latter abhors it; the former must do its 
bidding, the latter never permits sin to rule him. 

Wonderful changes have been wrought in the lives of men by 
the power of the living Word of our Savior. All classes of sinners 
have been changed by this wonderful power. This was so marked 
in the lives of the Christians at Peter’s time that he tells us that 
the Gentiles thought it strange that the Christians did no longer 
run with them to the same excess of riot. As soon as the Gospel 
takes hold on a man’s heart, a change for the better is sure to take 
place 'at once, and the more a man is brought under the influence 
of the Gospel, the more will it become manifest that his life is being 
changed for the better. In short, the Gospel, the living Word of 
Christ, is the only power to change the heart and make better the 
Christian’s life. 

The Christian nations of to-day are very much in need of re- 
forms. But the mistake made by many would-be reformers is that 
they are trying to reform man by the Law. The Law does not 
reform, at best it may check in a measure the gross outbursts of sin. 
The Law cannot change the desperately wicked heart of man; that 
only the Gospel, the living Word of Christ, can do. Let the Gospel 
be preached in its truth and purity; let the ministers preach Christ 
Crucified; let them point out to sinners what Christ, the Son of 
God, has done for them; let them proclaim the fact that “God so 
loved the world that He gave His only-begotten Son, that whosoever 
believeth in Him should not perish, but have everlasting life”; let 
them proclaim a free salvation to the greatest sinners and persuade 
them to accept this free salvation through faith in Christ Jesus; 
then the betterment of the sinners’ life will follow as a matter of 
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course. It is impossible for a man to accept salvation as a free 
gift of God’s grace and not love the Giver in return and try to live 
a life pleasing to his greatest Benefactor. As soon as the Gospel 
enters into a man’s heart and life, it will at once become the im- 
pelling motive for all his actions. His motto will henceforth be: 
The love of God constraineth me; I cannot do otherwise. 

This, my friends, is what the Gospel, the living Word of Christ, 
will do, because it is not a dead letter, but spirit and life. It will 
create, sustain, and transform life. Let us, then, have the Gospel. 
Let us have it in all its sweetness, its purity, and simplicity. The 
one great need of the hour is to come back to the Gospel, to the 
living Word of Christ, and then to continue in that Word that we 
may know the truth and be made free by the truth. May God 
grant us all this grace to learn to appreciate more and more the 
inestimable worth of the living Word of Christ Jesus, our Lord and 
Savior. Amen. E. H. Pouzin. 


Missions. 
Luxe 19, 11—28. 


Our text takes us to the home of the rich publican Zacchaeus 
at Jericho. On this public sinner the Lord Jesus had done mission- 
work, had honored him with a visit, had by his love won the man’s 
heart, had by forgiving his sins made him a child of God. And 
this work the Lord declares His life’s mission. He says: “The 
Son of Man is come to seek and to save that which was lost.” Those 
present, however, and among them presumably also His disciples, 
were not enthusiastic about seeking and saving sinners, for they 
murmured “that He was gone to be a guest with a man that is 
a sinner.” They desired bodily rest, worldly glory, carnal pleasures, 
and therefore hoped that at the coming entry of Christ into Jeru- 
salem the kingdom of God would appear by such outward mani- 
festations. To set their hearts right the Lord told them the parable 
under consideration. 

“A certain nobleman went into a far country to receive: for 
himself a kingdom, and to return.” It was a familiar occurrence 
that a native prince went to the distant capital, Rome, and sought 
the kingship over Judea. But whom has the Lord in mind here? 
The nobleman of whom the Lord is thinking here is He Himself, 
Jesus Christ, the Son of God and Son of man. The sovereignty He 
is seeking, and is entitled to, St. Paul describes in the words: “God 
set Him at His own right hand in the heavenly places, far above 
all principality, and power, and might, and dominion, and every 
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name that is named, not only in this world, but also in that which 
is to come; and hath put all things under His feet, and gave Him 
to be the Head over all things to the Church.” His departure into 
a far country is His going to the Father in His suffering, death, 
resurrection, and ascension. The time of His absence is the time 
from His ascension until Judgment Day, when He will return in 
a cloud with great power and glory. Then will the time of exal- 
tation and glory have come for the believers, then will the kingdom 
of God be revealed. 

Wistfully the servants of the great King look forward to this 
day. We are “looking for that blessed hope, and the glorious appear- 
ing of the great God and our Savior Jesus Christ.” And message 
after message do we send to our King, praying: “O Jesus Christ, 
do not delay, but hasten our salvation!” Hoping and praying, how- 
ever, is not to be our only occupation during the absence of our 
King. The nobleman of our parable gives his servants the parting 
instruction: “Occupy till I come.” 


OCCUPY TILL I COME! 


These words proclaim — 


1. Our task; 2. The day of reckoning and retribution. 


at 


Before the nobleman of our parable set out on his journey, “he 
called his ten servants, and delivered them ten pounds, and said 
unto them, Occupy till I come.” During his absence his servants 
were to be, in a sense, their own masters; nevertheless, they were 
to remain his servants. They were not to live and work for their 
own interest, they were not to idle the time away, but they were to 
live for their absent lord and faithfully and diligently serve him. 

We Christians are Christ’s servants. He has, by His holy, pre- 
cious blood, and by His innocent suffering and death redeemed, pur- 
chased, and won us from all sins, from death, and from the power of the 
devil, that we might be His own, and live under Him in His kingdom 
and serve Him. “He died for all that they which live should not 
henceforth live unto themselves, but unto Him which died for them, 
and rose again.” 2Cor.5,15. By faith we have become beneficiaries 
of His redemption and entered His service. Now our Lord is gone 
to His Father to be 'erowned King of heaven and earth. And did 
He say in parting: During My absence you may be your own lords? 
or: Now pass the time as best you can until I return? No, He sets 
us the task, “Occupy till I come.” Also during the absence of our 
Lord we are to be His servants. From Christ’s ascension until 
Judgment Day we Christians are not our own lords, are not to live 
and labor for ourselves, but are to serve our absent Lord, live and 
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labor for Him, take His part against all His adversaries, continue 
the work He began while on earth. 

Let this truth sink deep into your hearts. We are not to doze 
our life away without ever even asking, Why are we in this world? 
We are not living merely to amass a fortune, which we must finally 
leave behind. We are not living to establish by good conduct our 
own salvation. God has saved us by sending His Son in the likeness 
of sinful man to live and die for us. God has saved us by graciously 
giving us that faith which makes us the beneficiaries of Christ’s 
holy life, and atoning death. As Christ, however, lived to save us, 
so we are now living to serve Him. “We are His workmanship,” 
the apostle says, “created in Christ Jesus unto good works, which 
God hath before ordained that we should walk in them.” Eph. 2. 
Whoever does not live for Jesus Christ, does not aid His cause, does 
not continue His work, fails utterly in his mission in this world. 

“Occupy,” the nobleman says, and gives to each of his servants 
a pound. Being personally absent, he makes it possible for his ser- 
vants to serve him by entrusting to them his fortune. Thus Christ 
has dealt out to us His wealth, that we may be able to work and 
trade for Him during His absence. The most precious gift of Christ 
is His Word, the Gospel. Salvation is wrapped up in the Gospel. 
All that God in His love from eternity decreed for the salvation of 
man, all that Christ by His life, suffering, and death in time pur- 
chased and won for man, God has deposited in the Gospel. In the 
Gospel man is told how to be saved. In the Gospel he is told how 
to become pious and good. And of this salvation the Gospel does 
not only tell, but it is also the means of communicating it. It en- 
genders faith in man, and thus adorns him with Christ’s righteous- 
ness. With this faith it kindles a new life, love and desire and 
strength for good. In short, the Gospel makes men heirs of salva- 
tion and subjects and servants of Christ, who with all their heart 
cling to Him as their King, and stake money and goods, life, and 
happiness on His cause. He who has the Gospel, therefore, is well 
equipped to serve the Lord, can overcome all the enemies of Jesus, 
win victory on victory for Him, enlarge His kingdom, and increase 
His influence. 

But the Gospel is not Christ’s only gift. He adorns His Chris- 
tians with innumerable gifts. We may well ask: “What hast thou 
that thou didst not receive?’ The pound Christ has given us em- 
braces all our spiritual, mental, bodily, and social powers and quali- 
fications and talents. One has the gift to distinguish well between 
Law and Gospel, another a thorough knowledge of Christian doctrine, 
another the gift clearly to expound Scripture, another the gift of 
prayer, another the gift to reconcile enemies, another the gift to 
lead and govern others, another the gift to console the distracted 
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and bereaved. A bright mind, common sense, a good education, 
eloquence, musical talent, a winning disposition are splendid mental 
gifts of God. But also the bodily gifts, as health, strength, beauty, 
a good voice, and social gifts, as rank and influence, money and 
goods, belong to the pound Christ has given to His servants. There 
is such an abundance and variety of gifts that every one receives 
his share. Whoever you may be, to whatever age, sex, or rank you 
may belong, on closer scrutiny you will find plenty of gifts bestowed 
on you by the ascended Christ. 

Now, these manifold gifts Christ distributes to us, His servants, 
and says: “Occupy,” 72. e., trade with them for gain. We are to 
employ our many gifts in His interest. Christ being, however, in 
a sense absent, so that we cannot serve Him personally, He has given 
us the general rule: “Inasmuch as ye have done it unto one of 
the least of these My brethren, ye have done it unto Me.” Jesus 
bids us serve our fellow-men, His brethren, and will look upon such 
service as rendered to Him. And the greatest service we can render 
to our fellow-men the Lord at His departure stated to be this: 
“Go ye therefore and teach all nations, baptizing them in the name 
of the Father and of the Son and of the Holy Ghost; teaching them 
to observe all things whatsoever I have commanded you.” “Go ye 
into all the world and preach the Gospel to every creature.” “Ye 
shall be witnesses unto Me unto the uttermost part of the earth.” 
The Lord desires that above all else we do what He did in seeking 
and saving Zacchaeus, He desires that we seek and save sinners from 
their terrible doom. He desires that we make men acquainted with 
the salvation prepared for them in Christ. That is the chief work 
our King has assigned to us, that through the preaching of the 
Gospel we break down the fear and opposition of men against their 
good and gracious King and make them His happy and loyal subjects. 
For this purpose we should carry the name of our King to the ends 
of the earth. Every one realizes that this is an undertaking that 
demands supreme devotion and complete self-sacrifice for its success. 
We must support the Gospel with all our spiritual, and mental, and 
bodily, and social talents and energies. We are to live, and think, 
and speak, and work, and rest, and eat, and drink, and suffer, use 
body and soul, mind and members to convert the world to Christ. 
We are not to work in order to become rich, in order to live in 
luxury and pleasure, in order to gain renown and power. Whoever 
uses his many gifts for selfish ends, whoever is no longer a servant, 
has quit the service of Jesus Christ and rebelled against his King. 

Think, e.g., of the Pope. To him, as to all men, is revealed 
the Gospel; he exercises a powerful influence over millions of men, 
vast sums of money flow into his treasury. But how does he employ 
the great gifts bestowed on him? Instead of preaching the Gospel, 
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he curses those who preach it, and forbids the reading of Scripture 
to all. His great influence over so many men he uses to keep them 
from Christ and salvation. The millions annually sent to him he 
spends on pomp and show and for political advancement. He is 
called to build Christ’s kingdom, but he helps Satan destroy it. 

Oh, you say, if I were the pope or even only a pastor, I would 
certainly work for Jesus Christ with might and main. But how can 
I, a poor, despised, uneducated person, gain anything for Christ 
by trading? Listen! Here is an aged grandmother. She can be 
neither pope nor pastor. She has neither youth nor strength, neither 
riches nor influence. But she finds ways and means of trading for 
her Lord. She has a spare dollar, and love of Christ prompts her 
to put that on the collection plate. This dollar reaches a missionary 
out in the West, and now observe what happens. It so happens 
that this missionary is called to a dying man, but his buggy is 
broken down. Now he has his vehicle repaired — the widow’s dollar 
helps him pay the bill, and he rushes to the dying man. He finds 
a man who has led a life of vice and shame, but now his conscience 
is loudly accusing him, and he is near despair in his terror. The 
missionary, however, directs him to Christ, the Lamb of God, who 
bore also his sins. The quaking heart comes to rest, and the patient 
dies relying on the merits and mercy of Christ. I tell you, this 
dear old lady, no less than the missionary, has a soul to her credit 
in heaven, she has traded with her pound for the Lord and gained. 
Can you not do the same? 

And in this our life’s work we should let nothing discourage us. 
“Occupy till I come,” the Lord has the nobleman say, and then con- 
tinues: “But his citizens hated him, and sent a message after him, 
saying: We will not have this man to reign over us.” Many of the 
citizens of the country were opposed to the prince and would not 
have him as their king. Consequently those who took his part, who 
worked and traded for him, had no easy time of it. They en- 
countered much contradiction and antagonism. This has ever been 
true of those who served the Lord Jesus faithfully. Wherever they 
proclaim the glad tidings: “This is your King,” men retort: “We 
will not have this man to reign over us.” Though the Gospel is 
never preached in vain, though always some are won, the majority 
of men always reject and oppose the Gospel and persecute the King’s 
messengers. This we should note and not expect to be bedded on 
roses in bearing witness of Jesus Christ during His absence. The 
devil will go the limit in opposing the servants of Christ. The 
unbelievers will roar and rage. Our fellow-Christians, being carnal, 
will grumble and hinder us. But Christ says, “Occupy”; be not 
discouraged, keep on in spite of all impediments. “Occupy till 
I come.” 
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“Till I come.” The nobleman promises to come back, when he 
has received the kingdom and has been crowned king. When the 
Lord Jesus Christ was taken up into heaven, He promised us by 
the mouth of angels: “This same Jesus which is taken up from you 
into heaven shall so come in like manner as ye have seen Him go 
into heaven.” Christ will return on the last day in great power 
and glory, in all the splendor and majesty of a confirmed King. 

And with His return the day of reckoning and retribution is 
come. For “it came to pass that when he was returned, having 
received the kingdom, that he commanded these servants to be called 
unto him to whom he had given the money, that he might know 
how much every man had gained by trading.’ The pound which 
the prince entrusted to each of them was and remained his pound. 
They had it only in trust. They were to trade and gain with it 
for their lord. And now, on his return, the king demands that they 
give account of his money. When Jesus Christ returns on the last 
day, we, my friends, will have to give account of the use to which 
we have put His gifts. Then He will ask us: Did you live for 
Me or for yourself? Did you employ all the powers of your soul, 
all the members of your body, your rank, your influence, your money 
and goods to serve Me and My interests? Did you tell your fellow- 
men how I suffered and died for them, so that they could have 
eternal life as a free gift? 

The full truth will then come to light. “Then came the first, 
saying: Lord, thy pound hath gained ten pounds. And the second 
came, saying: Lord, thy pound hath gained five pounds. And an- 
other came, saying: Lord, behold, here is thy pound, which I have 
kept laid up in a napkin.” It will be shown whether or not you 
worked for the Lord with your gifts. It will appear how much each 
gained with his gifts. Also the labor that on earth appeared to be 
lost, and the gains that were here hidden from the eyes of men, will 
then come to light. Many a one who had but few gifts, and was 
therefore held in low esteem among men, will then be declared a very 
successful worker, while many another with splendid gifts will be 
pronounced an indolent and unfaithful servant. 

With which servants will we then be classed? This we can 
easily ascertain if we observe the behavior of the several servants, 
and then search our own heart as to how we are minded. Behold, 
how humble the successful servants are. They do not say: “I have 
gained ten pounds, J have gained five pounds,” but they say: “Thy 
pound hath gained ten pounds; thy pound hath gained five pounds.” 
They ascribe all their success, not to themselves, but to their lord. 
And why? Because they look upon their pound as a loan, as en- 
trusted property of their lord, which they are not to use according 
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to their pleasure, but according to his instructions. On the other 
hand, how impudent is the unsuccessful servant! Why did he not 
trade for the king? He says: “I feared thee because thou art an 
austere man: thou takest up that thou layedst not down, and reapest 
that thou didst not sow.” He fears his lord as a tyrant. And why 
this fear? Because he does not love him, will not work for him, 
lives only for himself. Here search your heart, my friend! Do you 
look upon all you are and have as belonging to the Lord, and do 
you place it all at His service? Or do you look upon Christ as 
an unjust Lord, who demands too much of you, and do you, accord- 
ingly, use your gifts for your selfish ends? Answer honestly, and 
you will know what will be disclosed of you on the day of reckoning 
and retribution. 

Fortunate those who in this last reckoning will be found faithful. 
For the Lord says that He will deal with men according to the 
rule: “Unto every one which hath shall be given; and from him 
that hath not, even that he hath shall be taken away from him.” 
The faithful servants who employ their gifts to serve their king 
will be richly rewarded. When the king heard of the success of 
the first, he exclaimed: “Well, thou good servant: because thou 
hast been faithful in a very little, have thou authority over ten 
cities.” And similarly he spoke to the second: “Be thou also over 
five cities.” The administration of a pound cannot be compared 
to the reign over ten or five cities. The reward given is out of all 
proportion to the work done. The king is not paying for the work 
of his servants. He seeks fidelity, and where he finds a faithful 
servant, he graciously elevates him to a high and responsible position. 
As Scripture says: “They that be wise shall shine as the brightness 
of the firmament; and they that turn many to righteousness as 
the stars forever and ever.” Dan. 12. 

Terrible, however, will be the retribution of those Christians 
who were deaf when called to work for their King. Witness the 
judgment passed on the indolent servant. His lord said to him: 
“Out of thine own mouth will I judge thee, thou wicked servant. 
Thou knewest that I was an austere man, taking up what I laid 
not down, and reaping that I did not sow; wherefore, then, gavest 
not thou my money into the bank, that at my coming I might have 
required mine own with usury?” His own words convict this ser- 
vant of wickedness. He was a malicious liar in calling his lord 
a tyrant who took more than his own. For if he really believed him 
a tyrant, why did he not act accordingly? Why did he not give 
his lord’s money to the usurers, confident that his lord would force 
them to return it with compound interest? He is blaming his lord 
merely to hide his own selfishness and utter worthlessness. But for 
such a servant the lord has no use. “And he said unto them that 
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stood by, Take from him the pound, and give it to him that hath 
ten pounds.” His lord strips him of all his gifts. He severs all 
connection with him. And this means, as Christ Himself says, 
Matt. 25: “Cast ye the unprofitable servant into outer darkness; 
there shall be weeping and gnashing of teeth.” Woe, woe unto those 
Christians who would live through Christ, but not for Christ; who 
would eat the King’s bread, but not labor in His service; whose 
faith was but of the head and not of the heart; whose allegiance 
was but of the lips and not of the life! 

And when the king had judged his servants, he took vengeance 
on those who would not acknowledge him as king, as our text says: 
“But those mine enemies which would not that I should reign over 
them, bring hither and slay before me.” When Christ comes again, 
He comes to judge the world in righteousness. Then all men’s time 
of grace will have expired. The rejected Savior will then be the 
stern Judge and pour out over all unbelievers His consuming wrath, 
and dispatch them after the unfaithful servant into outer darkness. 

“Occupy till I come.” “The day is surely drawing near when 
God’s Son, the Anointed, shall with great majesty appear, as Judge 
of all appointed.” The day of reckoning and retribution will soon 
be here. Everything on earth points toward the end. Let us, there- 
fore, make haste to perform the task the Lord has given us. Let us 
diligently and faithfully labor for our King with the gifts we hold 
in trust. Let us do all in our power to convert the world to Christ. 
Then He will meet us with the precious salutation: “Well done, 
thou good and faithful servant: thou hast been faithful over a few 
things, I will make thee ruler over many things: enter thou into 
the joy of thy Lord.” Amen. W. ALBRECHT. 
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„Der Meifter ift da und rufet did!” 

Sn dem friedlichen Heim der drei Gefchinijter Martha, Maria und 
Lazarus var tiefe Trauer eingefehrt. Lazarus, der liebe, Bruder, war 
geftorben und lag feit vier Tagen im Grabe. 

Wis Lazarus erfranft war, hatten die beiden Schmweitern ihrem 
lieben Hausfreund, dem Heilande, fagen laffen: „HErr, jiehe, den du 
Viebhaft, der Liegt franf.” NEfus war ja oft bei ihnen eingefehrt und 
hatte den Lazarus auch recht Tiebgehabt. Gegenwärtig weilte er mit 
feinen Süngern in der Ferne. Und gerade jebt, zu diefer ungelegenen 
Beit, mußte der Bruder franf werden. Aber, fo dachten die beiden 
Schmwejtern wohl, auf diefe eindringliche Nachricht Hin würde der Hei- 
land aus der Ferne fchnell herzueilen und verhüten, dak fein Lieber 
Freund ftürbe. 
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Uber das Unerwartete trat ein: der Heiland eilte nicht herbei, zu 
helfen. Er fandte auch nicht Nachricht, dak er etiva durch dringende 
Amtsgefchäfte abgehalten fei und darum nicht fommen fünne. Er liek 
gar nicht bon fich hören. Der liebe Hausfreund fehien jest, da böfe 
Zage eintraten, vergefjen gu haben, welch fchöne und ftille Stunden der 
Erholung er in dem gajtlichen Haufe der drei Gefchtwifter durchlebt Hatte. 
Er jandte auch nicht einmal ein Wort des Troftes oder des Mitleids. 
Er ließ feinen lieben Lazarus ruhig franfer werden; ja, er ließ eS ge= 
jcheben, daß er ftarb. Und felbjt zum Begräbnis ftellte er fich nicht ein, 
jandte auch fein Wort des Beileids. Die beiden tiefbetrübten Scheitern 
mußten den Bruder mit Hilfe der Nachbarn zu Grabe tragen und blieben 
auch in den folgenden Tagen ohne Nachricht von ihrem lieben Heiland. 
Wie leer erfehien ihnen da3 Haus, ivie öde die Welt, und — ja, in 
welchem Lichte mag ihrem jammernden Herzen wohl der fonit fo freund= 
liche und leutfelige Heiland erfchienen fein! 

Am vierten Tage endlich hörte Martha, daß SEjus fomme. So= 
fort eilte jie hinaus ihm entgegen mit dem leifen Vorwurf: „Herr, 
imäreft Du Hier geiwejen, mein Bruder wäre nicht gejtorben!“ Der Hei-z 
land jagt ihr: „Dein Bruder foll auferftehen.” Sie verfteht das Wort 
nicht ganz, jondern meint: „Ich weiß mohl, daß er auferftehen wird in 
der Auferstehung am Süngften Tage.” Dann eilt fie heim und ruft 
ihrer todestraurigen Schweiter Maria zu: „Der Meifter ift da 
und rufet did.“ Mitten im tiefften Leid endlich die Nachricht, 
daß der heiß herbeierflehte Meifter da ijt und fie ruft. Sie fpringt auf 
und eilt ihm entgegen. Endlich ijt er da, wenn, nach ihrer Meinung, 
leider auch zu fpat; aber er ijt doch da. Das arme, gejchlagene Herz 
hat wieder einen Trojt an feiner holdfeligen Gegenwart. Man fann 
doch mit ihm reden und ihm erzählen, wie e3 alles gefommen ijt. Und 
er mit dem liebevollen Herzen wird Mitleid empfinden und die beiden 
verlafienen Schweitern ficherlich bedauern, was fo wohl tut. 

Dies find lauter menfhlihe Gedanken, denen wir hier begegnen. 
Martha und Maria waren liebe Kinder Gottes, aber mit den Schwach- 
heiten des Glaubens behaftet, die ihnen die Schrift trübten, das Herz 
befchiverten, den Heiland verfleinerten und die Not des Gewiffens unz 
gebiihrlich vergrößerten. Die Schrift berichtet, daß der Heiland durch 
diefe Schwachheiten im Geifte betrübt wurde, daß er darüber ergrimmte, 
und daß ihm die Augen übergingen. Ihr Schtwachglaube — und 
Sdhmachglaube ift eine Art Unglaube — prefte ihm Tränen aus. Diefer 
Schmwachglaube wäre nicht fo far und handgreiflich Herborgetreten, wenn 
der Heiland den lieben Lazarus auf feinem Kranfenbette twieder gefund 
gemacht hatte. Das war auch der Grund feines Xernbleibens. Als 
Yieber Geelenarat wollte er hier Patienten heilen, die an einer viel ge= 
fährlicheren Krankheit Titten, als jene war, an der Lagarugs Litt und 
ftarb. Won diefer Krankheit wollte er feine Freunde heilen. Er fam 
jebt zu rechter Zeit, im rechten Augenblid, um ihnen zu elfen. Nein, 
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er hatte fie während der Leidenstage nicht vergejjen. Wiederholt hatte 
er feinen Siingern gejagt, wie eg um Lazarus ftand, und zulest hatte er 
ihnen gemeldet: „Lazarus, unfer Freund, fehlaft”; er will jagen, ijt im 
Tode entjchlafen, febte aber gleich Hinzu: „Ich gehe hin, dak ich ihn auf- 
twee.” 63 mußte fo fommen, e3 follte nach feinem göttlichen Heilsmillen 
aljo fein. Mitten im Kreuz, in der Schwermut, in der tiefiten Kummer- 
höhle ruft der Heiland die Seinen. Unglüd, Krieg, Seuchen, Kranf- 
heiten, Sturm und Waffer mahnen ung: Der Meiiter ijt da und rufet 
dich. Befonders ijt dies aber der Fall, wenn eins unferer Lieben im 
Tode entfchläft. Dann erjt recht ift der Meijter da und ruft die Hinter- 
bliebenen zu fitch. 

Dazu mahnt auch der vorliegende Trauerfall. Froh und mohl- 
gemut zog ein Siingling am Morgen in den Wald, um dort Baume zu 
fallen. Durch Gottes Fügung fiel der gefällte Baum fo unglücklich, 
Dak er den jungen Mann felber fallte. Cr wurde betvuptlos heim- 
gebracht. Al er dann wieder eriwachte, beteten und flehten wir: „Herr, 
fiehe, den du Tiebhait, der liegt franfl“ Auch wir hofften, wie Martha 
und Maria, der HErr werde jich mit feiner gnädigen Hilfe einitellen 
und den lieben Süngling nicht Sterben laffen. Aber der Herr fam nicht in 
der Weife, wie wir eg hofften. Nach drei bangen Tagen hieß e3 auch hier: 
„Unfer Freund jchläaft.“ Er ftarb. Und heute wollen wir ihn begraben. 
&3 find vier Tage feit feinem Whfchetden vergangen. Heute nun fit 
plößfich der Heiland da und läßt jagen: „Der Meifter ijt da und rufet 
did.” Wen läßt er rufen? Water, Mutter, Brüder, Schweitern, mich 
und dich, Die ganze Gemeinde. 

Wie, haben wir ihn am Ende auch betrübt? Bit er vielleicht auch 
über unfern Unglauben ergrimmt? Sind ihm wohl aug die Augen 
unfertivegen übergegangen wie damals bei Martha und Maria? 

Brüder und Schiweitern, wir wollen uns vor ihm demütigen. Wir 
haben ja oftmals gebetet: „Komm, HErr IEfu, fet unfer Gaft!” Aber 
haben tir unfer Heim auch mwohnlich und angiehend fiir ihn gemacht? 
Haben wir fo gelebt, daß er gern fam und gern bet ung weilte? Regierte 
in unferm Heim der Geift Gottes oder der Geijt des Fleifches, der Geift 
der Weltfinder, der Geift der geiitlichen Sicherheit und Flauheit? Haben 
wir ung auch, wie Maria, zu feinen Füßen gejebt und feiner Rede zu- 
gehört, wenn er mit uns unterhandelte? Oder waren mir vielleicht zu 
befchäftigt für ihn, wie Martha? Was nahm unfer Herz gefangen? 
War es das Wort des Lebens oder die Sorge für Nahrung und Klei- 
Dung? Bit vielleicht unfer Bifchen Glaube auch arg mit Unglauben ver- 
mengt? Haben wir auf ihn oder auf unfere Vernunft gehört, wenn er 
uns bon jchädlichen Dingen erzählte, die uns ins ewige Verderben 
ftiirzen mögen, wenn mir nicht bon ihnen laffen? Ein liebes Chriften- 
find läßt fich gern bom HEren und feinem Wort ftrafen. Kann man 
das auch bon uns fagen? it unfer Wandel derartig, dak er Gott zum 
Ruhme und der Gemeinde zur Bierde gereicht? Haben wir unfere 
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guten Werfe leuchten lfajfen, damit andere zum Gnadenlicht herzu- 
gezogen werden? Oder haben wir unfer Glaubenslicht unter den 
Sceffel geftellt, damit die Welt ja nidts von feinem hellen Schein 
merkte und auf Gott und fein Licht nicht aufmerffam gemadt würde? 
Meine Teuren, ich fürchte, wir haben ihn in all diefen Dingen öfter als 
einmal betrübt. Wir haben ifm — und auch wohl teuren Kindern 
Gottes — öfter als einmal das Waffer in die Augen getrieben. Ach 
fürchte, er hatte mehr als einmal Grund, über uns im Geiite zu er- 
grimmen. Das wollen wir ihm zur Ehre gern eingeftehen. 

Aber der Meiiter tit da und ruft dich und mich. Er ruft zur Gnade, 
zur Selbiterfenntnis, zur Selbjtprüfung, zu fefterem Glauben, zu beife- 
rem, gottfeligem Wandel. Er fommt heute, um zu helfen. Die Beit 
Dazu ijt jehr gelegen. Unfer Gemüt ijt erfchüttert, unfere Sicherheit 
tt dahin, wir jind bor ihm Zerfchmettert wie ein Scherben. Das Leid 
bat uns empfänglicher gemacht für des Heilandes Aufen. Cr ruft no 
nicht zum Gericht, fondern zum Leben, zum Hoffen auf Wiederfehen. 
Nach dem Sturm der Angjt und Aufregung fommt jest ein ftilles, fanftes 
Saufen, und in diefem janften Gaujen fommt der HErr. Er lodt und 
ruft alle Traurigen und Betrübten zu fich, um fie gu erquiden. Cr twill 
innen Mubhe geben für ihre Seelen. Er nahm auch Martha und Maria 
gnädig an und gab ihnen den Bruder Lazarus wieder. Er ijt der Herr 
des LXeben3 und des Todes, mädtig, Sünden zu vergeben und gefchlagene 
Wunden zu heilen. Wir haben nun wohl nicht die Verheipung, dak er 
den gejtorbenen Simgling heute, diefen Tag, auferwecen wird. Aber 
lange wird eS nicht mehr währen, fo weckt er auch ihn auf bon den Toten, 
fo ruft er: „Komm heraus!“ und der Tote wird Herausfommen, viel 
fchöner, al3 er hineingelegt wird, mit einem verflärten Veibe, zu eiviger 
Freude und Herrlichkeit. Gott fet Dank, daß wir die Fröhliche Hoffnung 
auf ein Wiederfehen im ewigen Leben haben Dürfen. Soviel tvir Men- 
fchen urteilen fonnen, ijt diefer Siingling im Herrn ent{chlafen. Yn den 
febten drei Tagen war er noch bet Vefinnung, bereute auch feine Giin- 
den, befannte feinen Glauben an die Vergebung der Sitnden und nahm 
das Saframent als eine Verjiegelung der Vergebung feiner Siinden in 
Gmpfang. Da bat der Heiland ihn gerufen, und er ijt eilend gefommen 
und mit dem Heiland ins ewige Leben gegangen. 

Wich wir wollen die Vergebung unferer Sünden fröhlich und feit 
glauben. Und dann wollen wir heimgehen und dem Rufe des Heilandes 
in unferm ferneren Leben eilend folgen. Er foll uns nicht umfonft ge= 
rufen haben. Wir wollen ihn mitnehmen ins Herz und ins Heim und 
wollen alles derartig fcmiicfen, daß er gern bei uns tweilt und wohnt. 
Und twas wird die Folge fein? über furg oder lang find wir auch bei 
dem HEren, halten unfere Lieben umfchlungen, und dann wird unfer 
Mund voll Lachens und unfere Zunge voll Nühmens fein. Das mache 
Gott wahr! Amen. Ira. 
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Dispofitionen zu Predigten über ausgewählte Gejdhidten 
aus dem Alten Teftament. 


11; 
Sof. 7, 1—15. 


Einen großen, herrligen Sieg hatte das Bolf Israel durch Gottes 
Macht und Gnade über feine Feinde davongetragen. Ohne Waffen und 
äußerliche Getvalt, allein durch Gottes Kraft hatte das Bolf die jtarfe 
Reftung Sericho erobert. Furcht und Schrefen war auf alle Feinde 
Ssraels gefallen. Wer konnte e8 wagen, gegen dies Volf zu beitehen, 
für welches der HErr felbft ftritt? „Mlfo war der HErr mit Jofua, daß 
man bon ihm fagte in allen Landen“ (6,27). Heute hören wir eine 
ganz andere Gejchichte. Israel flieht vor jeinen Feinden, Israels Herz 
wird verzagt, und nicht etwa bor mädtigen Feinden, jondern bor der 
Heinen Stadt Wi. Israel fann vor feinen Feinden nicht ftehen. Israel 
fommt ins Unaliicl. Wie gefchah das? Unfere Gejchichte erzählt es uns. 
E35 war Achans Sünde, die das Volk ins Unglüd brachte, unter Gottes 
Born und Fluch. Davon wollen wir heute hören: 


Wie Ahanz Sünde Ungliif iber VSrael bradjte. 


Unjer Text mweijt uns 


1. darauf bin, daß AWhans Sünde S3rael3 Sünde 
war. 

a. Achan hatte jih an dem Verbannten vergriffen, ®.1. Sofua 
hatte e3 dem Golf ernitlich eingefchärft, daß niemand etwas bon dem 
Verbannten nehmen folle, alle Shake Serichos follten tn des HErrn 
Schab gelegt werden (6,18.19). Diefes Gebot hatte Achan übertreten. 
Das war Diebitahl, aber nicht gewöhnlicher Diebitahl. Wehan hatte fich 
an dem vergriffen, was der HErr für jich geheiligt hatte. C3 war Raub 
am Heiligtum Gottes. Noch mehr. Gott hatte ohne Ziveifel dem Volf 
aus einem beftimmten Grunde diefen Befehl gegeben. Das Rolf follte 
dadurch anerkennen, daß es fein Anrecht an diefe Schabe Nerichos 
habe. &3 follte dadurch bezeugen, daß nicht fie, fondern Gott allein 
den Sieg errungen habe, daß alle Beute und alle Ehre ihm allein ge= 
Hire. Diefe Anerkennung, dieje Ehre, veriveigert Achan feinem Gott, 
al er bon der Beute etwas für fi) nimmt. Wdhans Sünde war eine 
fehr fchtwere Sünde. 

b. Sn bezug auf diefe Sünde aber fagt nun der Text, dak nicht 
Ahan allein, fondern daß die Kinder Ysrael fich verfündigt hatten 
am Berbannten, an dem Heiligtum des HErrn, 8.1.11. Wie ift das 
zu berftehen? Die übrigen SSraeliten hatten doch diefe Sünde nicht 
begangen, fie mußten nicht einmal um fie. Gott recinet die Sünde des 
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einen dem ganzen Bolf zu. Als ein Ganzes fteht das Bundespolf vor 
Gott da, alle find Glieder eines Leibes. „Der Frevel des einzelnen 
bleibt nicht ohne Wirfung auf das Gange, fowenig der Dorn im Finger 
feinen Schmerz nur an der einen Stelle äußert; er ftört das Wohl- 
befinden des ganzen Körperd. ‚So ein Glied Ieidet, jo Leiden alle 
Glieder mit.‘ Der Dorn muß entfernt werden, damit das Ganze ge- 
nefe.“ Wie manchmal muß auch jebt noch eine Familie, eine Gez 
meinde die Schande eines ihrer Glieder mit tragen! — Aber es hatte 
doch auch das ganze Volf in einem gemwilfen Sinn teil an Adhans Sünde. 
Das war im lebten Sinn die Sünde Achans, daß er Jehovah feine Ehre 
nicht gab, daß er meinte, er habe auch Wnfpruch an die Beute, die 
Sehovah allein gewonnen hatte. Wohl hatten die Kinder Israel fich 
nicht an dem Verbannten verfündigt, aber fie fingen an, fich zu itber- 
heben, den Sieg über Sericho fich jelbit mit zugufchreiben. Das fehen 
wir an ihrem ganzen Verhalten. Ohne abzuwarten, wie der HErr fie 
weiter führen mwerde, gehen fie ihren eigenen Weg. Sie achten die 
Macht ihrer Feinde jehr gering. Wie follten fie, bor denen das jtolze 
Seriho nicht jtehen fonnte, nicht mit dem fleinen Mi fertig werden 
fönnen? Auf fih und ihre Macht bauen und trauen fie anstatt auf 
Gottes Macht und Starfe. Das war YSraels Sünde. E8 hatte die 
Gnade Gottes vergefien, e3 begann, auf fich jeldit zu bauen. — Das ift 
die Sünde, die fich immer wieder auch in den Herzen der Chriften regt, 
bejonders wenn jie Durch Gottes Gnade herrliche Siege über den Teufel 
und ihre Sünde errungen haben. Sie fangen an, auf ihre Stärfe zu 
trauen, wie e3 Petrus tat, ehe er den HErrn verleuqnete. Und diefe 
Sünde, wenn fie Durch Gottes Gnade nicht abgetan wird, bringt Unglüd 
mit fich. 
Unjer Tert zeigt ung, 
2. wie Durd dDiefe Sünde Unglüdf über S3rael fam. 


a. SSrael wurde bon den Gintvohnern von Mi in die Flucht ge- 
fhlagen. Die dreitaufend Mann, die Yofua ausfandte, fonnten bor 
ihren Feinden nicht bejtehen. ®8.4.5. Das fam daher, daß der HErr 
nicht mehr mit feinem Golf war, weil er nicht mitzog gegen die Feinde. 
Um ihrer Giinden willen war der HErr von feinem BVolf gemichen mit 
feiner Hilfe und feinem Segen. Darum fonnte Ysrael bor feinen Fein- 
den nicht beitehen. Darum ergriff eine folche Mutlofigfeit das Volf bei 
diefer äußerlich jo geringen Niederlage, BV. 5. Darum tollte felbit 
Rofua verzagen. Sein Gebet flingt fo, als wollte er den HErrn jelbit 
anflagen, daß er nicht treu ftehe zu feinen Verheipungen, VB. 6—9. 

b. Wenn ein Chrijt das Vertrauen auf Gottes Gnade allein fahren 
lagt und anfängt, auf fi und feine Kraft zu bauen, dann muß Gott 
bon ihm feichen, dann ijt e3 aus mit dem göttlichen Segen. Wenn 
dann Unglüc hereinbricht, dann hat ein folder Menfch gar feinen Halt 
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und Troft mehr. Er fieht ein, daß er fich feldft nicht helfen fann, und die 
Gnade feines Gottes hat er weggeiworfen. Wer die freie Gnade Gottes 
bon ich itößt, der hat befonders in der Not feiner Sünden feinen Trojt 
mehr, er muß verzweifeln, wenn der HExrr ihm nicht hilft, fich feiner in 
Gnaden wieder annimmt. Aber Gott ift gnädig. Er hat fein Volf nicht 
gar verftoßen, er hat fich jeiner erbarmt. 


Unjer Lert zeigt uns, 


3. wie Der GErr feinem Boll den Weg zur Rete 
tung zeigt, den Weg, den Bann von figs zu tun. 

a. As das Unglüd da mar, da wandte fi Sofua zum HErrn und 
demütigte fich bor Gott. Wohl mill er noch Gott anflagen, als ob er 
an dem Unglück fehuld fet; aber er wandte jich Doch gu dem HErrn. Cr 
erfannte, daß der HErr allein helfen fonne. — Sn aller Not, wenn Un= 
glite uns heimfucht, follen wir Chriften Hilfe und Rettung nicht bet uns 
felbit, fondern bei unjerm Gott fuchen, der allein helfen fann. Gott 
wird unfere Gebete nicht unerhört laffen. 

b. Gott offenbart dem Sofua zuerit, woher es fomme, daß Israel 
por feinen Feinden geflohen fei. Das fomme nicht daher, daß Gott 
nicht helfen wolle, fondern die Sünde des Volfes fei daran |huld. Nicht 
ihn, feinen Gott, jollte Sojua anflagen, jondern des Bolfes Sünde, 
B.10— 12. — Wie manchmal in den Zeiten der Not und der Trübfal, 
bejonders wenn ein Unglücd nach dem andern uns zu überfallen jcheint, 
find wir verfucht, Gott anguflagen! Wir fangen wohl gar an, gegen 
Gott zu murren, daß er nicht treu fet, feine Verheipungen uns nicht 
halte. Wir follen vielmehr uns jelbit, unfer Wejen forjehen, ob nicht 
Diefe oder jene Sünde uns bon Gott und feinem Segen fcheidet, ob wir 
nicht vielleicht Dem HErrn untreu gemwejen find und feinen Bund übers 
treten haben. Nicht gegen Gott, fondern über unfere Sünde wollen 
pie murren. 

e. Dann zeigt Gott dem Yojua den Weg zur Rettung, VB. 18—15. 
Gott twill felbjt durchs Los den Mifjetäter offenbar machen, und dann 
jollen die Kinder Y8rael ihn gum Tode verurteilen und fo das Böfe 
bon fich tun, damit fein Bann mehr unter ihnen fet. — So foll e3 aud 
bet uns Chrijten fein. Wir follen die Böfen, die mit ihrem böfen Wejen 
offenbar werden, nicht unter uns dulden. Wohl follen wir fie nicht 
töten, aber fie bon uns hinaustun. (1 Kor. 5,13.) Und wenn wir an 
ung felbft Sünde, Untreue gegen Gott finden, dann vollen wir uns 
zu dem HErrn wenden, unferm treuen Heiland, ihn um Vergebung 
bitten und in feiner Kraft das Boje in ung immer mehr überwinden. 
So bleibt Gott und fein Segen bei uns. 
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12. 
Sof. 7, 16—26. 


Wir haben das lebte Mal davon gehört, wie Adan Sünde Un- 
glüd über das ganze Volf brachte, weil im getwiffen Ginn das ganze 
Volk an diefer Sünde beteiligt war, und wie der HErr durch Xofua 
feinem Bolf den Weg zur Rettung zeigte, dadurch daß fie das Böfe von 
fi tun jollten. Wir hören in diefem Abjchnitt, daß Yofua mit dem 
Bolt dem Befehl Gottes gehorfam war, und der HErr feinem Volk 
wieder gnädig wurde. 


Wie Adhans Sünde offenbar gemacht und geftraft wurde. 

1. Wie Ahanzs Sünde offenbar wurde. 

a. Was Nofua aus Gottes Munde gehört hatte, das machte er 
dem Bolfe fund, und diefes fchicte fich alsbald an, den Befehl Gottes 
auszuführen, 8. 15—18. Indem Sofua mit dem Volk alfo nad) den 
Anordnungen handelte, wurde durch das Los WAchan als der Übeltäter 
offenbar. 3 hat Gott gefallen, in diefem Fall auf eine befondere Weife 
felbjt den Übeltäter zu offenbaren. Das darf aber nicht unter uns als 
Regel gelten, daß wir durch das Los Sünder entlarven. Dafür haben 
mir weder Gottes Befehl noch Verheigung. Auch fonft follen wir Chri-z 
jten in wichtigen Angelegenheiten, die Gottes Wort nicht entjcheidet, 
Gottes Willen nicht Durchs Los zu erfahren fuchen, fondern die Umz 
ftande wohl erwägen unter brünftigem Gebet zu Gott um feine Hilfe 
und Erleuchtung und aljo Gottes Willen zu erfennen fuchen. 

b. Us Ahan durch das Los getroffen war, da forderte ifn Sofua 
auf, ein Befenntnis feiner Schuld abzulegen, 8.19. Er folle nicht auch 
noch die Sünde der Leugnung der Schuld Hinzufügen. Achan legte auch 
ein reumütiges, offenes Befenntnis ab. Wir miflen nicht, ob Acddan 
wahre Buße getan und fich zu dem verheipenen Meffiad gewandt und 
alfo Vergebung feiner Sünde erlangt hat. Aber das follen wir von 
Wehan Lernen, daß, wenn wir gefündigt haben, wir unfere Schuld vor 
Gott nicht leugnen, fondern fie ihm offen befennen. &3 hilft uns ja 
nichts, daß mir fie vor dem megleugnen wollen, der Herzen und Nieren 
prüft, der auch unjere Gedanken fchon von ferne fennt, bor defjen Augen 
nichts verborgen ijt. Wer feine Miffetat leugnet oder fie verkleinert und 
berheimlicht, Dem mwird’3 nicht gelingen. Cr macht mit feinem Leugnen 
nur Gott zum Lügner und hauft Schuld auf Schuld. Das ijt der erjte 
Schritt zur Rettung, daß mir aufrichtig dem HErrn unfere Mifjetat 
befennen. Mber wir follen dann auch in unfern Sünden nicht ver 
zweifeln, fondern uns zur Gnade Gottes in Chrifto wenden und Gott 
um Chrifti willen um Vergebung bitten. Bei ihm, der alle Sünden 
auf fich genommen hat, ijt Vergebung auch der größten Siinden. 

e. As Adan feine Sitnde befannt und angezeigt hatte, wo er die 
geraubten Gegenstände verborgen hatte, da ließ Fofua diefe herbeiholen 
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und fie vor dem HErrn, das heißt, bor der Bundeslade, niederlegen zum 
Zeichen, daß das Eigentum dem rechtmabigen Bejiber wieder zugeitellt 
iverde, B. 22. 23. — Das gehört auch zur wahren Buße, daß man das 
getane Unrecht, fotveit man fann, wieder gutmadht. Wer gejtohlen hat, 
der foll das Geftohlene dem Cigentiimer zurüdgeben; mer verleumdet 
bat, der foll dem Verleumdeten feinen guten Namen miederheritellen, 
fotveit er dag vermag uff. Wer das nicht tun twill, der bleibt in feinen 
Giinden, der bemweift damit, dak feine Buße eine Heuchelbupe ijt. Er 
fvird feine Vergebung bei Gott erlangen. 
Unfer Tert erzählt uns 

2. A%han3 fhredlide Strafe. ' 

a. &3 war eine fehiwere Strafe, die Gott dem Miffetäter gedroht 
hatte, 8. 15, und die nun das BVolf auf Gottes Befehl ausführte, 
9.24.25. C8 mar eine fehwere Sünde, die Achan fich hatte zufchulden 
fommen laffen: der Raub am Heiligtum Gottes, die frevle Übertretung 
feines Gebotes. Er hatte mit feiner Gitnde Unglüd, Gottes Zorn, über 
das ganze Bolf gebradt. Das ganze Bolf follte daher auch die Strafe 
nach Gottes Willen an ihm vollziehen. Achan wurde vom Volk zu Tode 
gejteinigt und dann fein Leichnam verbrannt. Wher nicht nur ihn traf 
die Strafe. Seine ganze Habe, auch das geraubte Gut, wurde mit verz 
brannt, ja fogar feine Söhne und Töchter. Dieje waren ohne Zimeifel 
am Raub mit beteiligt, menigitens infomweit, dak fie darum mußten und 
e8 doch nicht angejagt hatten. Schiwerlich hatte Wehan den Raub in 
feinem Zelt vergraben und verbergen fünnen ohne das Mitiwiffen der 
Seinen, feiner Hausgenofjen. So traf auch fie die fchwere Strafe mit. 
Wer mitfiindigt, der wird mitgeftraft. Der Hehler ijt nicht beffer denn 
der Stebler. 

b. ©8 war eine jehr fehwere Strafe, die Gott über diefen Frevel 
verhängt hatte. Achan hatte, wie Yofua fagt, BV. 25, Israel betriibt, 
das heißt, es in Unglüd, unter Gottes Zorn gebracht durch feinen Fall, 
und fo follte nun auch er und fein ganzes Haus betrübt, ins Unglüd 
gebracht werden. Das alles follte aber für Israel eine ernite Warnung 
fein für alle Seiten, daß fie daran lernen möchten, fich zu fürchten vor 
Gottes Zorn, daß fie nicht wider feine Gebote Handelten. Darum 
richtete Das Volk einen großen Steinhaufen auf über der Stätte, two 
man Achan und feine Habe verbrannt hatte; darum nannten die Kinder 
Israel die Stätte diefes Gerichtes Achor, das heikt, Betrübnis, Unglüd, 
3.26. Ihre Minder und Kindesfinder follten von diefem Straferempel 
hören. — Was in der Schrift gefchrieben ijt von den Sünden der Menz 
Ihen und den darauffolgenden Strafgerichten Gottes, das ift auch uns 
zur Warnung gejchrieben, daß wir in Gottesfurcht wandeln und die 
Sünde meiden und fliehen. Wir haben folhe Warnungen na) unferm 
Zleifch Hoch nötig, da unfer Fleifch immer nur zur Side geneigt ijt. — 
Die Gemeinde des HEren foll gwar im Neuen Teftament die Böfen nicht 
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mit dem Schwert ausrotten. Auf dem Ader diefer Welt follen wir beide 
nebeneinander beftehen laffen, die Guten und die Böfen, aber wir follen 
die Gottlofen, wenn fie offenbar werden und von ihrem böfen Wefen 
nicht lajfen wollen, aus der Gemeinde Gottes ausschließen. Und auch 
jolche Exempel follen ung zur erniten Warnung dienen, daß wir, wenn 
ir in Sünden gefallen find, wahre Buße tun. 

e. As Achan aus dem Volk ausgerottet war, da fehrte fich der 
Herr bon dem Grimm feines Borns, B.26. Er war feinem Volf wieder 
gnadig, er offenbarte jich wieder feinem Bolf, und bald darauf wurde 
auch unter Gottes Führung Ai erobert. (Kap. 8.) — Wer in wahrer 
Bue jih zum HErrn wendet, der tvird nicht verftoßen. Der H6rr 
nimmt ihn an. 


13. 
of. 8, 30—35. 

Ws das Volf Israel mit Gottes Hilfe und unter feiner Leitung 
die Stadt At eingenommen und zerjtört hatte, da ftand ihm der Weg 
in Das Innere des Gelobten Landes offen. Aus der Ebene am Jordan 
309 das Volf auf das Gebirge Ephraim und eroberte den mittleren Teil 
des Landes Ranaan. Darauf geichah das, was unfer Tert uns berichtet. 
Sofua veranitaltete einen feierlichen Gottesdienst. Nicht aus eigener 
Andacht tat er das, fondern twie e3 der HErr fdon durch Mofe3 feinem 
Volk befohlen hatte, al3 e3 noch in der Wiifte umbergog (5 Mof. 27). 
Gott wollte, als das Volk nun das Gelobte Land in Befiß nahm, jeinen 
Bund, den er am Berge Sinai mit Ssrael gejchloffen hatte, erneuern 
und beftatigen. Das Volk follte ihm, jeinem Konige, aufs neue Ge- 
horfam geloben. Diefe feierliche, öffentliche Bejtätigung des Bundes 
erzählt ung diefe Gefchichte. Wir hören alfo heute davon, 


Wie der HErr feinen Bund mit Ssrael beftatigt und das Volk ihm aufs 
neue Treue und Gehorjam gelobt. 
Aus zwei Teilen bejtand diefer Gottesdienst, nämlich 
1, erridtet Sofia dem Herrn einen Altar un 
bringt ihm Opfer dar. 

‘a. Ganz genau hatte Mofes e3 dem Volf angegeben, wie dtefer 
Gottesdienit veranftaltet werden follte. Gott felbjt hatte den Ort dazu 
ausgewählt, das Tal zwifchen den beiden Bergen Chal im Norden und 
Grifim oder Garizim im Süden. Diefe beiden Berge lagen etiva in 
der Mitte des Gelobten Landes. BZipifchen beiden Bergen lag die Stadt 
Sihem. „Im Tale bei Sichem erhebt fic) in einer Höhe bon 800 Fup 
der Garizim. Wie ein Altar Gottes fteigt er an der füldlichen Grenze 
des Tales empor. In gleicher Höhe erhebt fich an der nördlichen Grenze 
diefes Tales der Ebal. Biwifchen beiden Höhen breitet fich ein 1600 Fup 
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breites Tal aus. Unten am Fuße des Garizim liegt Sichem.“ Nicht 
ohne befondere Whficht hatte der HErr gerade diefen Ort für dtefe er- 
hebende Feier beitimmt. Dorthin nah Sichem hatte einft der HErr den 
Eravater Ssrael3, den Abraham, geführt. Dort hatte diefer dem HErrn 
den erften Altar errichtet. Da war der HErr dem Abraham erjchienen 
und hatte ihm das Land Kanaan verheißen (1 Mof.12,6.7). Dort 
hatte Safob gewohnt und den Namen des ftarfen Gottes YSrael an- 
gerufen (1 Mof. 33, 18—20). Der Safobsbrunnen bei Sichem, an 
dem fpäter auch unfer Heiland geruht hat (Soh. 4, 6), erinnerte an das 
Weilen der Ergbater in jener Gegend. Als Fremdlinge hatten fie dort 
gelebt. Wie hoch bedeutfam war alfo diefe Stätte für das Volfl Ste 
predigte ifm bon der Wahrheit und Treue feines Gottes, dejjen Ver- 
beigungen Sa und Amen find. 

b. Auf dem Berge Chal baute Sofua dem HErrn einen Altar, wie 
e3 der HErr befohlen hatte, aus großen, unbehauenen Steinen und 
opferte darauf Brand- und Danfopfer, 8.31. Die Brandopfer Hatten 
eine Doppelte Bedeutung. Sie erinnerten gunachjt Nsrael an feine 
Sünde, an die mannigfache Übertretung des Gejeges, die eS jich hatte 
zufdulden fommen laffen. Aber diefe Opfer wiejen auch hin auf das 
große Giindopfer, welches der Meiltas Nsraels einst darbringen follte, 
das Bolf in Wahrheit mit Gott zu verfühnen. Um diefes großen Opfers 
willen jah der Herr diefe Opfer feines Volfes in Gnaden an und wurde 
mit ihm verfühnt. Bei diefen Opfern follte das VBolf der Verheigung 
feine Gottes von dem Mefitas gedenken und fich feiner und der Bere 
gebung der Sünden getröften. So fehliegt der HErr feinen Bund mit 
feinem Golf, daß er die Sünder um des Mefjias willen in Gnaden ans 
nimmt und ihnen ihre Sünde und Übertretung nicht zurechnet, fondern 
fie ihnen vergibt, und verjpricht, ihr lieber Vater zu fein. In den Danf- 
opfern bringt dann das Volf feinem treuen Bundesgott feinen Dank dar 
für feine Gnade und Treue, für alles das, was er bisher an ihm getan 
hat. Und für wieviel hatte das Volf zu danken feinem Gott, der e8 
in fo wunderbarer Treue geleitet, der jich zu feinem Bolf fo nahe ge- 
tan hatte! 

c. Gott hat auch mit uns, feinen Chriften, dem Volf Gottes im 
Neuen Tejtament, feinen Gnadenbund gefdlojjen. Was die Opfer im 
Alten Leftament abjchatteten, Ehrifti großes Verfühnungsopfer, das ift 
nun bollbradht am Stamme des Kreuzes. Da hat der HErr für alle 
unfere Sünden, für die Sünden der ganzen Welt, die vollgüiltige Ge- 
nugtuung geleiftet. Auf Grund diefer Erlöfung hat Gott mit einem 
jeden unter uns feinen Bund gejchloffen in der heiligen Taufe. Da 
Hat er ung alle die Güter, die Chriftus uns erworben bat, gefdenft und 
beigelegt. Da hat er uns veriprochen, daß er unfer lieber Vater fein 
und bleiben till, da hat er uns gu feinen Kindern angenommen (Gal. 3, 
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26.27). Qn der Taufe hat Gott über uns den Heiligen Geijt reichlich 
ausgegofjen, und diejer werte Geift hat uns zum Glauben an unfern 
Heiland gebradt (Tit.3,5). Wie gnädig hat ung der HErr als unfer 
lieber Vater geführt und geleitet, uns im Glauben erhalten und ge= 
ftartt! Wenn wir fehwach wurden und abfielen, hat er ung mit großer 
Treue wieder gefucht. Diefer Bund des GErrn foll nach feinem Willen 
efpiglich feititehen. Wie hohe Urfache haben auch wir, daß wir dem 
Herrn unjere Danfopfer darbringen für feine Gnadenmwunder, die er 
an ung tit! 

2. Der andere Teil jenes Gottesdienjtes bejtand darin, daß 
Sofua das Gefek des HErrn wieder dem Bolf fund- 
tat, und diefes dem HErrn aufs neue Gehorfam gez 
lobte. 

a. Befondere Denkjteine richtete Zofua auf auf dem Berge Chal, 
tiinchte fie mit Ralf, mit Zement, und rite auf diefelben das Gefeh 
de3 Herrn, wie Mofes geboten hatte. Unter dem Gefeb find mohl die 
zehn Gebote Gottes gemeint. Das war das Grundgefeb für YSrael, 
in dem Reich jeine3 Königs, nach dem die Bürger leben und wandeln 
follten. Diejes Gefeß jollte ihnen allezeit vor Augen und im Herzen 
fein. — Wher e3 gejchah noch mehr. Das ganze Gefeb Mofis wurde 
bor dem berjammelten Bolf vorgelefen. Im Tal ftand das Rolf, in 
feiner Mitte Die Bundeslade mit den Prieitern. Der König felbit war 
bei jeinem Volf. Das Volk war nach Stämmen verteilt, mie es Mofes 
angeordnet hatte (5 Mol. 27,12.13). Die eine Hälfte des Boles, die 
am Berge Grijim, antwortete bet den Segnungen Amen, die andere 
Hälfte bet den Flitchen des Gefebes. Welch einen tiefen Eindrud mußte 
diefer Gottesdienst auf alle Unmwejenden machen. So befannte fich S3rael 
bei der Einnahme des Landes aufs neue zu dem Gejeb jeines Königs 
und gelobte ihm Treue und Gehorfam. 

b. Auch uns, feinem Volf im Neuen Testament, hat Gott feinen 
Willen fundgetan. Nach dem Willen unfers Königs und Vaters follen 
und wollen wir Ehriften gern leben und wandeln und uns fo als Unterz 
tanen und Minder ermweifen in herglicher Danfbarfeit für das, was unfer 
König an ung tut. Schon in der Taufe haben wir das gelobt, in unjerer 
Konfirmation haben wir diefes Gelübde feierlich und öffentlich erneuert. 
Wir verfprechen eS täglich aufs neue im Kämmerlein unferm Vater, daß 
wir als feine Kinder leben und auf feinen Wegen gehen wollen. Gott 
gebe ung feinen Heiligen Geift, daß wir unfer Taufgeliibde halten, daß 
wir wandeln wie es Kindern Gottes geziemt, bis uns der HErr einführt 
in die rechte Himmlifche Heimat, da wir vollfommen ihm dienen und ihn 
preifen. G. M. 
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Entwurf zu einer Beichtrede über Mim. 8, La. 


Kein gläubiger Kommunifant bleibt von Wnfedhtungen gang ber- 
fehont. Diefe erjtreden fic) teils über die Bedürfniffe des Leibes, teils 
iiber diejenigen der Seele. Beide Arten find bisweilen fehr quälend. 
Se fleigiger der Chrift die Gnadenmittel gebraucht, dejto fchneller toird 
er der Anfechtungen Herr. Sehr erflärlihl Gottes Wort und Safraz 
ment find des Chriften Schild und Waffe, die ihm den Sieg verbiirgen. 
Dies ift ein Hauptgwec der Abfolution und Kommunion. Lernt heute: 


„So ift nun nists Verdammlides an denen, die in Chrifto JECiu find.“ 

1. Wer find die Berfonen, die in Chrifto JEju find? 

a. Weder die offenbaren Unchrijten, welche SCjum Chriftum öffent 
lich vertverfen: Heiden, Mohammedaner, Juden, notorijd Unglaubige, 
MWeltmenfhen (Soh. 3,16.18); noch die verhärteten Rewer, die Chrijto 
unter dem Schein der Religion und Frömmigfeit die wahre Gottheit ab- 
ftreiten: Unitarier, Stwedenborgianer, ,,chrijtlide Wijjenfdaftler” und 
alle andern Veugner und Befämpfer der Trinität, auch wenn fie bor der 
Welt etwas gelten (Yoh. 5,23; 3,36); noch die Selbjtgerechten, welche 
die Notiwendigkeit oder die Vollgültigfeit des Erlöfungsiwerfes Chrijti 
leugnen und daher ohne ihn in den Himmel fommen wollen; papijtijde 
und feftiererifde Werflehrer (1 Roh. 1,7b; 2 Betr.2,1.2); noch die 
Heucdhler, welche givar die Lehre bon Chrijto und feinem Verdienft toijfen, 
aber in heimlihem Unglauben leben (Matth. 23, 27. 28; 22, 11. 12). 

b. Sondern allein die wahren Gläubigen, die, aus dem Gefek an 
fic und allem eigenen Verdienst verzagend (Pf. 143,2; Rdm. 7,18 a), 
ihre3 Herzens Vertrauen feben auf „Ehriftum“, den ewigen, menfd- 
gewordenen Gottesjohn, nach der Weisfagung in der Fülle der Zeit ins 
Fleifch gefandt und beglaubigt al3 Gottes Tieber Sohn und Gefalbter 
(2 Kor. 5, 19), auf ihn, der durch den Engel den Namen „IECjus“, Geiz 
land, Seligmacher, erhielt, weil außer ihm fein Heil ift (Wpoft. 4, 12), 
der durch feine Stellvertretung allen Sündern das Heil erworben hat 
und e3 durch fein Evangelium allen, die es hören, darbietet zur Seligfeit. 
Durch den Glauben werden die Menjchen jolche, die in Chrifto JEfu 
leben, iweben und find (Apoft. 16, 31; Nöm. 10,4). Glüdfelige Leute 
find e3, weil herrfchendermeije auf Gottes Ehre und des Nachften Wohl 
bedacht. 


2. Bir diefe Leute gibt e3 fein Verdammungs- 
urteil mehr. 

a. Gewif, bei allem erniten Trachten nach der LebenSgerechtigfert 
(Rom. 8, 4) fündigen fie doch täglich reichlich (Pf. 19, 13); der Kampf 
des Geijtes mit ihrem Fleisch hort zeitlebens nicht auf (Nom. 7, 22.23). 

b. Und diefe Verfündigungen liegen ihnen fdiver auf dem Herzen 
(Rom. 7, 18.19.24). Die fünfte Bitte ift ihnen Gemiffensbediürfnis. 
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e. Aber ein Verdammungsurteil gibt e3 für fie nicht mehr. 
Warum? Gott fieht fie immergu in Chrifto, befleidet mit deffen Ge- 
techtigfeit, alfo rein und vollfommen, ohne Giinde (2 Mor.5,21). Um 
Chrijtt twillen rednet der HErr den Auserwählten ihre Schtwachheit 
nicht zu. (Lert.) 

d. Welch ein unausfprechlicher Troft im Leben, Leiden, Anfechtung, 
ZTodesnot! Diefer Troft wird angeboten, gefchenft, beftätigt und ver- 
fiegelt im heiligen Nadtmahl. Das beivege uns zu fleißigftem Gebrauch) 
der Gnadenmittel und gu demütigem, freudigem Dank mit Herzen, 
Mund und Händen. B. €. 


! 
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Rom. 1, 1—5. 


We speak of the Gospel according to St. Matthew, Mark, etc., 
the Gospel of the kingdom preached by Christ, the Gospel of God 
proclaimed by Paul. Are there many Gospels? Only one. Gal. 
1, 6—9. 


THE GOSPEL WHICH PAUL WAS SENT TO PREACH. 

1. Its origin. 

Paul was separated, or appointed, to preach the Gospel of God. 
It was God the Lord from whom Paul as well as the other apostles 
received the Gospel. Gal.1,11.12; 1 Cor. 2, 1—138. 

This Gospel was promised afore by His prophets in the Holy 
Scriptures. Paul always points to the writings of the Old Testament. 
“Saying no other things,” ete. Acts 26, 22. 23. 


The New [Testament] is in the Old contained, 
While the Old is by the New explained. 


Let every preacher learn from Paul, and let every layman expect 
to hear nothing but the old Gospel. It is the only thing upon which 
we may build our faith and hope. All else is sinking sand and can- 
not be relied upon. 


2. Its contents. 

Concerning His Son, vv.3.4. The state of humiliation and the 
state of exaltation. Jesus Christ, our Lord, who has purchased and 
won us, and who governs and protects us. 

Hence the Gospel is called the Gospel of Christ, the Gospel of 
the grace of God, the Word of Reconciliation, the Gospel of Peace, 
the Word of Life, the Word of Righteousness, the Gospel of our 
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salvation, tidings of great joy. John 3,16 is a brief summary of the 
Gospel. The name “Jesus” is expressive of the essence of the Gospel. 

Let every minister say with Paul: “I determined not to know 
anything among you save Jesus Christ, and Him crucified.” And 
you, my brethren and sisters, are to thank God for being members 
of the Lutheran Church, in which you can still hear the same Gospel 
that was preached by the angel to the shepherds, by Christ to the 
lost sheep of the house of Israel, by Paul to the Gentiles, the Gospel 
that can save your souls, as we shall presently see. 


3. Its effect. 

“We have received grace and apostleship for obedience to the 
faith,” for the obedience of faith, “among all nations, for [the 
praise of] His name.” Faith is obedience to the Word of the Gospel. 
He who accepts the Gospel is obedient to it. He who does not believe 
is disobedient. 

The Gospel works faith in the hearts of men. The Gospel is 
just as efficacious as the word that raised Lazarus from the grave, 
or the word that gave sight to the blind, that made the lame to walk, 
the dumb to speak. d 

When any one is brought to believe in the Gospel, it is for the 
praise of Christ's name. By accepting Him as our Savior and by 
calling upon His name, we honor Him. Faith is productive of good 
works, and they, too, tend to the glory of God. “Herein is My 
Father glorified, that ye bear much fruit.” 

Since the Gospel has this effect (faith, love, good works), we 
ought to be zealous in publishing and spreading it throughout the 
world. Missions. “Abound in the work of the Lord, forasmuch as 
ye know that your labor is not in vain in the Lord.” 


Rom. 1,6. 7; 


Here we have one of the different forms of salutation with which 
the Christian pastor addresses his congregation. Do we realize its 
import and effect? 


PAUL’S SALUTATION TO THE ROMANS. 


1. The persons to whom he addresses tt. 

V.6. The Christians at Rome were among the number of those 
who had become obedient to the Gospel. By the Gospel of God they 
were called or drawn into the fellowship of His Son Jesus Christ. 
“The called” belong to Him. 

“To all that be in Rome.” Paul addresses all members of the 
congregation. — The sermon in public worship is addressed to all. 
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Let no one think that a certain part of the sermon is intended, not 
for him, but for some one else. Do not deprive yourself of the benefit 
of the sermon. 

“Beloved of God.” Christ loved the Church and gave Himself 
for it. Eph.5,25. “Holy and beloved.” Col. 3, 12. — Consolation in 
times of trouble. “Lord, he whom Thou lovest is sick.” When 
other comforts fail, “the Lord is my portion, saith my soul,” the 
Lord who loves me. Though the world hates me, the Lord loves me. 
Though the devil is my enemy, the Lord is my loving Father. 

“Called to be saints.” God has shown us His love by calling us, 
by making believers and saints of us. Jer. 31,3. “They were called, 
not because they were saints, but they were made saints because 
they were called.” (Augustine.) — Called — separated, set apart for 
the service of God. — Therefore, be not unequally yoked together with 
unbelievers. Come ye out from among them. 2 Cor. 6, 147,1. 


2. The blessings for which he prays. 

“Grace” is the free, unmerited favor of God. “God is gracious 
inasmuch as He offers and confers His blessings regardless of the 
merits or demerits of the objects of His benevolence.” (A. L. Graebner.) 
Rom. 11,6. Ps.103,8—17. By grace we receive remission of sins, 
the righteousness of Christ, eternal life. The apostle prays that the 
grace of God may be continued to them, and that they may be con- 
firmed in the state of grace. — It is well for us that we are saved 
and kept by grace. Do not begrudge salvation to great sinners. 
They by grace, you by grace; no difference. . 

“And peace.” Concord, safety, prosperity. When the grace of 
God has been obtained, all other blessings follow. May peace, in- 
cluding all blessings, be multiplied to you. A better peace than 
that which the world can give. 


3. The source from which he expects these blessings. 

“From God, our Father.” He has begotten us to a lively hope. 
He has adopted us into His family. From Him, ultimately, comes 
all good. 

“The Lord Jesus Christ.” Through His mediation all good is 
actually bestowed. “Our Lord” — we are His own, live under Him 
in His kingdom. 

Thus did Paul write by inspiration of the Holy Ghost, who is 
true God with the Father and the Son. Receive this salutation, 
therefore, not as the salutation of man, but, as it is in truth, the 
salutation of God. 
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Rom. 1, 8—15. 


(For Missionary Sermon.) 


“Now therefore are we all here present before God to hear all 
things that are commanded thee of God.” Acts10,33. Show con- 
nection of these words. Thus should the members of a congregation 
say in their hearts when they are assembled in church. 

And what should the minister be able to say? “I am ready to 
preach the Gospel to you.” V.15. For what purpose do we preach 
the Gospel? 


OUR OBJECT IN PREACHING THE GOSPEL. 

1. To establish the Christians in the faith. 

Vv.11.12. Not faith in general, but faith in the Gospel, that 
Gospel which treats of “His Son Jesus Christ, our Lord.” The faith 
in our Substitute, who fulfilled the Law in our stead and atoned for 
our sins. “Your faith is spoken of throughout the whole world.” 
This was a proof of the genuineness of their faith. As the object 
of faith is Christ, He, too, was being made known throughout the 
world. A source of joy to the apostle. 

And it was with a view to their farth that Paul desired to visit 
the Romans. “I long to see you, that I may impart unto you some 
spiritual gift.” Compare 15,29: “I am sure that, when I come unto 
you, I shall come in the fulness of the blessing of the Gospel of 
Christ” The treasures of grace offered and conveyed through the 
Gospel. To what end? “To the end ye may be established,’ or 
confirmed in faith. We need such confirmation. Temptations to 
error and sin. 

The benefit of Paul’s preaching, however, was not to be all on 
one side. “Mutual faith.’ He proves his faith by teaching and 
strengthening them; they manifest their faith by receiving his word 
as the Word of God. While they are being confirmed, he is comforted 
and gladdened. 


2. To have some fruit among the unconverted. 


“Some fruit among you also,” among those that dwelt or hap- 
pened to be at Rome. The fruit expected by a missionary, living 
fruit, souls won for Christ. John 4, 35.36. It was Paul’s object and 
desire to add some souls to the number of believers. 

This is the purpose of our preaching also. We invite every one 
to our services. The sermon is for every one that is present. Should 
there be one among us who is still without Christ, we preach to him 
in order to gather him in as fruit and to present him to the Lord 
as a part of His great harvest. It must be the aim of the Church, 
not only to minister to her own members, but to reach the outsiders 
also. May we all be filled with a true missionary spirit! 
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3. To pay our debt to our fellow-men. 

“I am a debtor,” etc. The Greeks and Romans regarded them- 
selves as wise, cultured, refined, and they boasted of their wisdom. 
“The Greeks seek after wisdom.” The Barbarians are the rude, the 
uncultured, the ignorant. Paul believes that he owes the Gospel to 
the one class of people as well as to the other. 

Do we always consider this? If you, being an honest man, owe 
another man a sum of money, you will always think of how you may 
get clear of your debts, and you will work and labor and toil and 
do everything you can in order to be able soon to pay your creditor. 
Now, we who are Christians and who have been blessed with the 
Gospel of Christ are debtors to the unconverted. We owe them the 
Gospel. “To every creature.” Mark 16, 15. 

“Shall we whose souls are lighted,” ete. May God help us and 
all other Christians to be mindful of our duty! 


Rom. 1,16. 17; 
(Appropriate also for the 11th Sunday after Trinity.) 


In the verse preceding our text the apostle says: “I am ready 
to preach the Gospel to you that are at Rome also.” But may not 
the wise people of that Imperial City despise his simple Gospel and 
call it foolishness? Will they not mock and laugh at him when he 
preaches to them about a man that was crucified? Do not many 
persons in our day consider it foolish to say that God punished His 
innocent Son for guilty men, and that the guilty are received into 
divine favor simply by believing and not by working, merely by 
grace and not by merit? Is it not a fact that even some ministers 
are ashamed to preach the truth as it is in Christ Jesus? 

Paul does not care what the scoffers may think or say of his 
preaching. “I am not ashamed,” says he. If I were doing anything 
to harm my fellow-men, I should have reason to be ashamed of my 
conduct. But the Gospel which I preach is of great benefit to them. 
By means of the Gospel, the righteousness of Christ comes to my 
fellow-sinners, and this is the one thing that they are in need of. 
Why should I be ashamed to give them what they need? Because 
of the righteousness of Christ contained in the Gospel, this Word 
is a power of God unto salvation. Is that a thing to be ashamed of? 

Beloved, I know that I am speaking to you of the greatest subject 
in the Bible when I endeavor to explain and to recommend to you 


THE RIGHTEOUSNESS THAT IS REVEALED IN THE 
GOSPEL. 


1. It is the righteousness of Christ. 
By “the righteousness of God” is meant that righteousness which 
avails before God, that which satisfies Him, which is acceptable to 
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Him. This is not a righteousness of our own. For in the first two 
chapters of this epistle Paul shows that both Jews and Gentiles have 
transgressed the Law of God. Now, where there is transgression, 
there can be no righteousness. Where there is darkness, there can 
be no light. Where there is war, there can be no peace. So, also, 
where there is sin or lawlessness, there can be no righteousness. 
“There is none righteous; no, not one.” In the days of Christ there 
were those who trusted in themselves that they were righteous and 
despised others. You know the parable that Jesus told about the 
self-righteous Pharisee. That man was not justified before God. 
And if we examine ourselves, we find that we are all as an unclean 
thing, and that all our righteousnesses are as filthy rags. The very 
best deeds that we have done are stained with sin. Let it be clearly 
understood that the righteousness which Paul speaks of in this text 


is not our own. 
Not the labors of my hands 


Can fulfil Thy Law’s demands; 
Could my zeal no respite know, 
Could my tears forever flow, 

All for sin could not atone: 

Thou must save, and Thou alone! 


Thou alone! The “righteousness of God” is that righteousness 
which Christ, our Savior, has earned and procured for us. “Christ 
did no sin; neither was guile found in His mouth.” No sin in His 
nature, no guile in His mouth, no fault in all His manner of life. 
He delighted to do His Father’s will. He feared, loved, and trusted 
in God above all things. He was obedient to His earthly parents 
and superiors. He went about doing good, leaving footprints of 
love and charity. He prayed for His enemies as well as for His 
friends. His whole life was in perfect harmony with the will of 
God. Yea, He is the only One among men that has really and com- 
pletely fulfilled the Law. And as He was not obliged to do that 
for Himself, He is ready to transfer and impute His obedience to us. 
“As by one man’s disobedience many were made sinners, so by the 
obedience of one shall many be made righteous.” Hence He is called 
“the Lord, our Righteousness.” 


How is this righteousness made known to us? 


2. It is revealed in the Gospel. 


To reveal is to make known what is concealed, to remove the 
veil from, to disclose. When a statue is unveiled, it is revealed or 
disclosed to public view. Now, that which is unveiled or revealed, 
is not an absent thing, but a thing that is at hand. If in the Gospel 
the righteousness of God is revealed, it is evident that the righteous- 
ness is not to be looked for at a distance or in some remote corner 
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of the world, but it is as near to us as the Gospel itself. The Gospel 
is so near that we can see it with our eyes and hear it with our ears; 
thus nigh, also, is the righteousness of God that is revealed in the 
Gospel. Again, a statue that is unveiled is not a thing we may hope 
to see or obtain at some future time; it is a present thing. It lies 
as little in the future as it does in the past. It is present. So the 
righteousness of God that is revealed in the Gospel is a present 
blessing. In the Gospel, God does not tell us what we must do in 
order to earn and acquire that righteousness, as we should have to 
do, for instance, if we were to earn and receive a month’s wages; 
no, in the Gospel, righteousness is present unto us as a gift of God 
that is finished, that is all ready. 

Now, the righteousness of God, or Christ, as revealed in the 
Gospel, is to be brought to both Jews and Gentiles. The Jews boasted 
of being the chosen people of God. They looked upon the Gentile 
world with contempt. And the Greeks, who here represent the Gentile 
world, gloried in their wisdom and culture. Yet with reference to 
the Gospel and the righteousness revealed in it, Jews and Gentiles 
stand upon the same level, both being equally sinful and miserable, 
and both equally welcome to the salvation that is in Christ. To the 
Jews, indeed, Christ, the righteousness of Christ, was to be offered 
first, first in order of time, but then the Gentiles also were to be 
made partakers of this blessing. 

How is this righteousness to be received ? 


3. It is received by faith. 

The righteousness “is from faith to faith.” It is entirely of 
faith. Works have no part in this matter. “Christ is the end of 
the Law for righteousness to every one that believeth.” “Whosoever 
believeth on Him shall not be ashamed.” “The just shall live by 
faith.” Paul says: “What things were gain to me, those I counted 
loss for Christ. Yea, doubtless, and I count all things but loss for 
the excellency of the knowledge of Christ Jesus, my Lord: for whom 
I have suffered the loss of all things, and do count them but dung, 
that I may win Christ, and be found in Him, not having mine own 
righteousness, which is of the law, but that which is through the 
faith of Christ, the righteousness which is of God by faith.” 


What has faith to do in regard to the righteousness of Christ? 
Faith does not make or create righteousness. Faith is not to be 
considered here as a virtue or some good work on the part of man. 
The righteousness of which we are now speaking, is not of our own 
making. It is the work of Christ. And the work is done, finished, 
completed. Faith does not add anything to it. Faith does not make 
it more perfect. Faith does not supplement it. Faith does not 
enhance its value. The righteousness that Christ has procured for 
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us is complete and perfect without any faith on the part of man. 
What, then, is the office of faith in this matter? Faith merely accepts. 
Faith merely receives, accepts, takes, grasps the righteousness of 
Christ. This is all that faith does in the matter of justification. 
Just as a patient does no more than to receive the medicine; just 
as a poor man does no more than to receive the gift of his benefactor, 
so faith does no more than to receive the perfect gift of righteousness, 
which is offered in the Gospel. Such is Christian faith, such is 
saving faith, such is Christianity. 

O sinner, despise not the simple way in which God would save 
you. Rejoice that you have to do no more than merely to receive 
and appropriate what Christ in the Gospel is offering you. And, 
now, be not unbelieving, but believing. For he that believeth and 
is baptized shall be saved, but he that believeth not shall be damned. 

This brings us to the fourth point of our discourse. Of what 
benefit is the righteousness of Christ to us? 


4. It makes us meet for salvation. 

He who possesses this righteousness is declared righteous in the 
sight of God. God acquits him from all guilt. God regards him 
as if he had never offended against His will, or as if he had kept 
all the commandments. God views him with as much pleasure and 
delight as He does His own Son, of whom He said, “This is My 
beloved Son in whom I am well pleased.” If you have the righteous- 
ness of Christ, you are in Christ, and there is no condemnation to 
them that are in Christ Jesus. When you have the righteousness 
of Christ, you have the proper wedding-robe in which you can stand 
before God. You can say with Isaiah: “I will greatly rejoice in the 
Lord, my soul shall be joyful in my God; for He hath clothed me 
with the garments of salvation, He hath covered me with the robe 
of righteousness, as a bridegroom decketh himself with ornaments, 
and as a bride adorneth herself with her jewels.” Is.61,10. Yes, 
you can sing most joyfully: — 

Jesus, Thy blood and righteousness 

My beauty are, my glorious dress; 
’Midst flaming worlds, in these arrayed, 
With joy shall I lift up my head. 


This spotless robe the same appears, 
When ruined nature sinks in years; 
No age can change its glorious hue; 
Thy blood preserves it ever new. 


Having the righteousness of Christ, you can be sure of eternal 
salvation. For those who stand arrayed in white robes before the 
throne of God are described as such as “have washed their robes, 
and have made them white in the blood of the Lamb.” Thus the 
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Gospel in which the righteousness of God is revealed, is the power 
of God unto salvation. The righteousness of Christ is the contents, 
the essence, the kernel, the heart, and soul of the Gospel, and it is 
for this very reason that the Gospel is called the power of God unto 
salvation. 

Do you realize, my beloved friends, that when I speak to you 
of the righteousness of Christ I am bringing you right close to the 
great divide between the Christian religion and all other religions? 
According to the Christian religion, we are saved by the righteousness 
of Christ, whereas all other religions teach that man must save 
himself by his own righteousness. Hence it follows that the man who 
hopes to be saved by the righteousness of Christ alone, is a Christian, 
while he who relies upon his own righteousness is a heathen. Though 
the self-righteous may bear a Christian name and even hold an office 
in the Christian Church, he, nevertheless, is a heathen, for he believes 
exactly what the heathen believe. Going about to establish his own 
righteousness, he does not submit himself to the righteousness of 
God that is by faith. 

In order, then, that we may be accounted true Christians in 
the sight of God, it is necessary that there should dwell and live 
in our hearts the same faith that is expressed in the following 
stanzas of our hymn book: 

I know that, though in doing good 

I spend my life, I never could 

Atone for all I’ve done: 

But though my sins are black as night, 
I dare to come before Thy sight, 
Because I trust Thy Son. 


In Him alone my trust I place — 
Come boldly to Thy throne of grace, 
And there commune with Thee. 
Salvation sure, O Lord, is mine, 
And, all-unworthy, I am Thine, 

For Jesus died for me! 


A. H. Lange. 
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Psychology and the Christian Day-School. By Paul BE. Kretzmann. 
Concordia Publishing House, St. Louis, Mo. 139 pages, 54% x8. 
Price, $1.00, net. 

This is Vol. I of a new series of text-books, entitled Concordia Teachers’ 
Library. The series will run to five or six volumes and will be edited by 
Dr. Paul E. Kretzmann. The first volume is from his own pen. The ver- 
satile author in seven chapters discusses the Fundamental Principles of 
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Educational Psychology. This part of the book is characterized by con- 
siderable compression, since in forty-six pages the entire domain of psy- 
chology is surveyed. Factors in Christian Education and Training are 
discussed in the second part, involving references to education of the moral 
nature, the intellect, of the eye and hand; temperament; heredity; race 
and sex; ideals and attitude of the teacher. Part III is concerned with 
Practical Points in Educational Psychology and contains hints for the 
classroom. In an appendix the author has listed supply houses for kinder- 
garten work and for the grades. A suggestive Course of Study and brief 
Bibliography round out the book. The synodical committee for pedagogical 
and scientific publications says of this book, after reading it in manu- 
script: “We have been favorably impressed with the scholarly manner in 
which the subject-matter has been treated, and we wish to call especial 
attention to the Christian view-point so prominent throughout the book. 
Such a work as this will fill a long-felt want, and we therefore urge the 
publication at the earliest date possible.” 

The book is well bound, and is illustrated with the necessary engrav- 
ings illustrating the chapter on sensation. We look forward with interest 
to the succeeding volumes in this new series. G. 


Statistical Year-Book of the Ev. Luth. Synod of Missouri, Ohio, and 
Other States for the year 1919. Concordia Publishing House, 
St. Louis, Mo. 160 Seiten. Preis: 75 Cts. 


Wer genaue Information wünfcht über den gegenwärtigen Stand unferer 
Synode und fich freuen will über das, mas Gott an un$ und dur uns getan 
hat, der greife zu diefem Buche und ftudiere es. Cine bejondere Empfehlung 
wird nicht nötig fein. 


Zehnter Synodalbericht des South Dakota - Diftrift3 unferer Synode. Jn 
demfelben Verlag. 64 Seiten. Preis: 20 Cts. 


Neferat: „Der Kongregationalismus und die lutherifde Kirche.“ 


Siebenter Synodalbericht des Sid - IMfinvis - Diftrifts unferer Synode. Bn 
demfelben Verlag. 92 Seiten. Preis: 30 Cts. 


Neferat: „Von guten Werfen.” GM. 


How I Tell the Bible Stories to My Sunday-School. By M. Reu, D.D., 
Professor of Theology at Wartburg Seminary, Dubuque, Iowa. 
Rendered into English by H. Brueckner, A.M. Vol. II. Wartburg 
Publishing House, Chicago, Ill. 485 pages, 571%. 

This is Dr. Reu’s second volume of paraphrases of the Bible-stories 
for the little ones. It contains forty-four stories and, in all, material for 
forty-seven Sundays. ‘The first twenty-six lessons are assigned for the 
Sundays between the First Sunday in Advent and Pentecost. These stories 
are all from the Gospels, and follow, in the main, the seasons of the church- 
year. The second cycle, covering the Trinity season, begins with the call 
of Moses, and contains Old Testament stories, ending with the work of 
Elijah. Our only criticism of these paraphrases is that some of them ap- 
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pear to extend beyond the length of a Sunday-school lesson. An apt teacher 
will, however, not fail to make the necessary condensation. From the 
pedagogical point of view, both the selection of the stories and their treat- 
ment is excellently done, and the translator’s work is very satisfactory. 


G. 


What’s Wrong with the World? A Candid Inquiry into the Under- 
lying Spirit and Its Trend that Made Possible the Great World 
War. A Revelation and a Warning. By @. H. Gerberding, D. D., 
LL.D., Lutheran Theological Seminary, Maywood, Ill. 185 pages, 
5x714. No publisher indicated. Price, 75 cts. Order from Con- 
cordia Publishing House, St. Louis, Mo. 


Prof. Gerberding in this inquiry takes up in succession the subjects: 
What’s Wrong with Germany? (ten chapters), With France? (two chap- 
ters), With England? (three chapters), With America? (two chapters), 
The Peace Treaty (one chapter), and The Church’s Part in Righting the 
Wrong (three chapters). The chapters are short, a title page precedes each 
of the twenty-two (subtracting forty-four pages from the 185 numbered), 
and the margins are wide; one can easily read the book at one sitting. 
When so read, one is impressed with the crispness and vigor of Prof. Ger- 
berding’s English, his wide reading, and with the strong emotions called up 
by the World War and its train of misfortunes, that have set the author 
to work on this theme. Prof. Gerberding is quite unsparing in his attack 
on German Rationalism, which he traces from Pietism down, Germany’s 
Pantheism and Pantheistie statecraft, Germany’s Materialism and Social- 
istic atheism, pessimism, and general apostasy. We were least impressed 
by the chapters on Pantheistic statecraft and Materialism; the law of 
cause and effect cannot be made to work so simply to account for the 
peculiar prewar type of the government and educational system of Ger- 
many. While it appears that Germany is regarded by the author as 
guilty of precipitating the World War, his criticism of France, England, 
and America cuts as deeply, and his condemnation of the Peace Treaty 
as inhuman and cruel is very plain and direct. The concluding chapter 
points out the Gospel as the only solution of the world’s ills, and Dr. Ger- 
berding with the word “Gospel” connects the Scriptural, Lutheran sense. 
The object of the book is stated on page 104 as follows: “In these pages 
we want to do what we can to guard Christians everywhere against the 
dangers of the war spirit. Nations like individuals must see and repent 
of their own sins first of all. This, we firmly believe, is God’s purpose 
in permitting men to bring on this war. He wants all nations to see what 
they come to when they leave Him out of their counsels and madly rush 
into ruin. If the unspeakable calamities of this war do not bring all 
nations and peoples to honest, earnest, searching self-examination, con- 
fession, and contrition, then we see no hope for world betterment. We 
have searched out and confessed Germany’s sins. Before God let us be 
willing to be shown and to see the sins on the other side. And let each 
reader be honest with himself and eager to ask: In how far have I been 
guilty in sanctioning, condoning, and covering over these sins?” 

We have had occasion to make a number of question-marks on the 
margin. The “lifeless orthodoxism” (of the age preceding Pietism) is 
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a phrase which does injustice to the dogmaticians of the third period of 
Lutheranism, and the author’s praise of Pietism errs in the other direc- 
tion. We did not feel our “American blood boil up” against Germany’s 
militarism, as here described, since, what the author says under this sec- 
tion (p. 54) about the eitizen’s readiness to serve his country in war, de- 
scribes the patriotic citizen just as he ought to be. The author’s judg- 
ment of Ritschl’s system, p. 73, is not incisive enough, giving Ritschl credit, 
as it does, at least for a modified adherence to Scripture. The French 
Revolution was not “an uprising of the common people,” p. 95. On page 70 
the printer has made Christine Vulpine for Vulpius; p. 82, we find Phil- 
lipians; p.87, Catherine de Medicis for Medici; p.89, Rabelais ought to 
go out; and p.98, Zola is misprinted Tola. — Dr. Gerberding has written 
an interesting and stimulating book. G. 


A Bunch of Everlastings, or, Texts That Made History. A Volume of 
Sermons. By F. W. Boreham. The Abingdon Press, New York. 
256 pages, 57%. Price, $1.75, net. 

It was Emerson that said, If a man can do a thing slightly better 
than the average, though it be the making of a mouse-trap, men will 
make a beaten path through the forest to visit his door. The saying 
may be varied to read, Let a man utter old truths in a new way, and 
publishers will send across the seven seas for the manuscripts. The pub- 
lishers of England and America have gone to the other side of the world, 
to Tasmania, and are waiting at the door of Rev. F. W. Boreham, eager 
to snatch up a new manuscript of essays or sermons. For some time 
the reviewer had seen the announcement of Rev. Boreham’s books in the 
notices of various publishers. He passed them by. When the latest 
volume from Boreham’s pen, A Bunch of Everlastings, was received for 
review, he was repelled by the unattractive title, and only to beguile 
a half-hour before bedtime took up this volume of sermons. Then he 
had discovered Boreham, and he understood the strangely enthusiastic 
note which has been sounded in the reviews of the volumes which pre- 
ceded this. 

A Bunch of Hverlastings contains twenty- three sermons treating texts 
in some manner connected with lives of great men in the Church. The 
following men are represented: Thomas Chalmers, Martin Luther, Sir John 
Franklin, Thomas Boston, Hugh Latimer, John Bunyan, Sir Walter Scott, 
Oliver Cromwell, Francis Xavier, J. B. Gough, John Knox, William Cow- 
per, David Livingstone, C. H. Spurgeon, Dean Stanley, William Carey, 
James Hannington, William Wilberforce, John Wesley, William Knibb, 
John Newton, Andrew Fuller, Stephen Grellet. As will be seen, most of 
these men are Englishmen, some of them men of comparatively little fame. 
But each of the biographies here sketched has its key-note in some text 
which influenced its subject for good. Spurgeon’s text is: “Look unto Me 
and be ye saved, all the ends of the earth.” David Livingstone’s: “Lo, 
I am with you alway, even unto the end of the world.” Sir Walter Scott’s: 
“Work while it is called day; the night cometh when no man can work.” 
Martin Luther’s: “The just shall live by faith.” The reader will admit 
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that a series of sermons so conceived will not be lacking in interesting re- 
flections. One might expect that the brilliant conception of the series will 
prove a disappointment in the execution, the preacher becoming a bore 
before he has preached on half a dozen texts. Nothing is farther from 
the truth. While not expository sermons in any sense, each sermon so 
forcefully impresses the bearing of the text that the reader experiences 
no fatigue, but reads the book through at a sitting. Boreham’s lan- 
guage is brilliant without being affected, is full of life without being 
restless, and while the style is simple and clear, it is full of grace and 
charm. G. 


Pantheistic Dilemmas and Other Essays in Philosophy and Religion. 
By Henry C. Sheldon. The Methodist Book Concern, Cincinnati, O. 
358 pages, 5734. Price, $2.50. 


The themes considered in this volume are associated with current 
philosophy and religious trends. The first essay, “Pantheistic Dilemmas,” 
which gives the title to the book, deals with the religious and ethical 
difficulties involved in those philosophie systems which deny the per- 
sonality of God. It is followed by an essay on Pragmatism, treating 
mainly the philosophic system of Professor Henry James, and pointing out 
the lowering of spiritual and moral standards which must result from 
this newest philosophy. The philosophy of Henri Bergson is next an- 
alyzed. We cannot say that the favor which Bergson’s philosophy has 
found in certain Christian circles is justified by facts brought out in this 
investigation. “The Notion of a Changing God” culminates in the state- 
ment that the conception of God as held by Hoeffding, G. B. Foster, and 
William James “is just about on a level with atheism.” The attempts 
to dispense with the soul are next investigated, again with special ref- 
erence to the school of Professor James. In the sixth essay, “Doctrinal 
Values Contributed by the Reformation,” Professor Sheldon discusses jus- 
tification by faith, the assurance of salvation, the primacy of the Bible, 
and the limitation of priestly sovereignty. In the main, the Protestant 
attitude on these fundamental ideas is adequately and forcefully stated, 
though in some of his opinions on the doctrinal stand of Martin Luther 
the author is at fault. He believes that in the doctrine of the Sacra- 
ments, Luther, “reacting from Anabaptist fervors, halted in the way, and 
his influence effected that in some quarters an undue scope was given to 
sacramental mysticism and efficiency.” (p.178.) Concerning the Papacy 
the author says that we have in its claims of supremacy and infallibility 
“the most consummate autocracy, theoretically speaking, that it ever en- 
tered the heart of man to conceive.” (p. 185.) Essay 7, “John Henry New- 
man as Roman Catholic Apologist,” is a searching piece of criticism, and 
makes delightful reading. In the next chapter the various systems of 
Mysticism are discussed with truly masterful compression, the more notable 
in view of the wealth of detail supplied. The last chapter, one of the 
longest, treats that strange offshoot of Mohammedanism, the religious sys- 
tem of Baha Ullah, Bahaism. 
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While the Lutheran reader will frequently be prompted to supply 
question-marks on the margin of Professor Sheldon’s book, Pantheistic 
Dilemmas is an informing work for those who would thread the mazes 
of contemporary philosophical thought. G. 


Moses and the Monuments. Light from Archaeology and Pentateuchal 
Times. Lectures on the Stone Foundation. Princeton Theological 
Seminary. By Melvin Grove Kyle, D. D., Professor of Biblical The- 
ology and Biblical Archaeology, Xenia Theological Seminary, Ohio. 
278 pages, 5149. 20 illustrations. Bibliotheca Sacra Company, 
Oberlin, O. Price, $2.00, net. ; 


Professor Kyle in these six lectures vindicates the Mosaic origin of 
the Pentateuch. From peculiar words, phrases, and narratives in the 
Pentateuch, from the literary characteristics, the description of the route 
of the Exodus, historical allusions, the furniture of the tabernacle and 
vestments of the priests, and the Mosaic system of sacrifices, he builds up, 
on the basis of first-hand archaeological knowledge and profound linguistic 
studies, an argument against the late origin of the Pentateuch, which, while 
it will not convert any of the higher critics, must tend to confirm our faith 
in the authenticity of these writings. Not all the facts adduced are of 
equal evidential value, but in their cumulative effect they possess great 
cogency. Professor Kyle has written not only an informing, but a very in- 
teresting volume, and in the present state of the publishing business the 
price of the volume is not too high. G. 


New Thoughts on an Old Book. By William A. Brown. The Abingdon 
Press, Cincinnati, O. 151 pages, 4447. Price, $1.00, net. 


In eighteen short chapters the author sets forth the missionary in- 
terest of the New Testament. His thesis is that “If it had not been for 
the missionary enterprise, the world would never have had the Bible at all.” 
In pointing out the extent to which the thought of missions enters into 
the origin of the New Testament books, the writer has struck upon a fruit- 
ful theme, and the manner in which he develops his thesis is truly de- 
lightful. G. 


The Case against Spiritualism. By Jane T. Stoddart. George H. Doran 
Company, New York. 141 pages, 5x8. 

This book contains much that is of interest, and the author’s attitude 
over against Spiritism is one of strong dissent and disapproval. However, 
the cogency of the argument is much weakened by the fact that the author 
declines the suggestion that the “communications,” in so far as they are 
genuine, emanate from the world of evil spirits. Her book contains a wealth 
of material in proof of this very contention. Aside from this fundamental 
weakness, Miss Stoddart’s book supplies much that will be found useful 
in combating the spiritistic cult. G. 


